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Chapter One
The Author's Exposition
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1.1 atha now trividha-duhkha-atyanta-nivrttih threefold — suffering —
ultimate — turning back, cessation atyanta-purusa-arthah ultimate — human
being, person — aim, purpose, desire, interest, meaning 1.2 na not drstat (abl.
through) that which is seen, taught, known, learned, learned knowledge tat-
siddhih that — accomplishing nivrtte (loc. upon, after) turned back api even

anuvrtti-darsanat (abl. known from) returning — observing, seeing

1.3 pratyahika-ksut-pratikara-vat (vati like) daily — hunger — counteracting
tat-pratikara-cestanat (abl. through) of that — counteracting — making an effort,
doing purusa-artha-tvam person — purpose — state of being 1.4 sarva-
asambhavat (abl. since) for everyone — not possible sambhave_api (loc. with api;
even though) possible satta-asambhavat (abl. because) its being true, that it is
true — impossible heyah rejected pramana-kusalaih (inst. by) standard of truth,
formal proof — experts, authorities

1.5 utkarsat (abl. out of) the best api even moksasya (gen.) of liberation
sarva-utkarsa-§ruteh (abl. known from) (over) all — superiority — scripture 1.6
avisesah undistinguished, common ca indeed ubhayoh in both cases 1.7 na not
svabhavatah from the natural state baddhasya (gen. of) bound moksa-sadhana-
upades$a-vidhih liberation — bringing about — teaching — vedi instruction

1.8 svabhavasya (gen. of) one's natural state anapayitvat (abl. because) not-
going-away-ness, persistence ananusthana-laksanam non-observance, neglect —
characterized by apramanyam lack of having proof, not credible

1.9 na no a-§akya-upade$a-vidhih not — able to be done — teaching — Vedic
instruction upadiste (loc. if) taught api even an-upades$ah not — teaching
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(The author says:) 1.1 Now, the ultimate purpose (see VD 1.1) of a human
being (purusa) is the ultimate cessation of threefold suffering. 1.2 That it
cannot be accomplished through what is learned (drsta), is known from seeing
it return even after it is turned back.

(The opponent says:) 1.3 The state that is the purpose of a human being
comes about through what is done (ritual karmas) to counteract that
(suffering), like counteracting daily hunger, 1.4 (so) it (your thesis) is rejected
by (us) authorities in formal proof, because of the impossibility of its being
true; since, though possible, it is not possible for everyone.

(The author:) 1.5 It is known from the scripture on the superiority of
liberation over all, even out of the best of those (efforts), 1.6 that indeed in
both cases (what is learned and what is done) it is just a common thing. 1.7
That (liberation) does not arise from the natural state of one who is bound
(but) there is Vedic instruction (see VD 1.2, 9.18) teaching the bringing about
of liberation.

(The opponent:) 1.8 Something characterized by non-observance (of
karmas) lacks proof, because there would be persistence of that natural state
(of bondage).

(The author:) 1.9 Well, that Vedic instruction does not teach something that
can't be done. Even if such a thing were taught, it would not be that (Vedic)
teaching.
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1.10 Sukla-patavat (like the) white — cloth bijavat (like the) seed cet if (you
say, you think) then

1.11 s$akti-udbhava-anudbhavabhyam (abl. because, for) power, ability —
manifest — unmanifest na not asakya-upadesah impracticable, incapable of being
done — teaching 1.12 nma no Kkala-yogatas (tasil through) a time period —
connection with vyapinah (abl. since) all-pervading nityasya (gen. point of view;
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for) the eternal sarva-sambandhat (abl. because) all — (with sarva) "common to"
1.13 na no deSa-yogatas (tasil through) connection with place api_asmat (ind.)
for the same reason 1.14 na no avasthatas (tasil through) life circumstance (fem.)
deha-dharma-tvat (abl. since) body — role — being tasyah (abl. known from; fem.
referring to avastha) that 1.15 asangah unattached, unconnected ayam this
purusah human being, person iti "called", used to frame a quote or definition 1.16
na not karmana (inst. through) action anya-dharmatvat (abl. because) the other
— role — being ati-prasakteh (abl. by) excessive — attachment, clinging ca even
1.17 vicitra-bhoga-anupapattih (f.) manifold, diverse — enjoyment -
inapplicability anya-dharmatve (loc. where it concerns) other — role 1.18
prakrti-nibandhanat (abl. through) nature (fem.) — dependence on (ifc) — cet
even if (you think) / na it is not tasyah (abl. from; fem. referring to prakrti) that
api indeed para-tantryam something other — dependence

(The author continues:) 1.10 Even if you think it is like a white cloth, (or)
like a seed, then (the reply is this:)

1.11 It is not a teaching of something that can't be done, for there is
manifestation and non-manifestation of the ability (in a person). 1.12 For an
eternal being, it (the bondage 1.8) is not through connection with any time
period because, since he is all-pervading, he is common to all (times), 1.13 nor
is it through connection with any place, for the same reason. 1.14 It (bondage)
is not through life circumstance, since (only) the role of the body is known
from that. 1.15 The one we call ""the human being" (in 1.1) is this unattached
one. 1.16 Not through karma (is he attached), even by excessive clinging,
because of that being the dharma of the other thing (the body). 1.17
Enjoyment (or not) of the diverse (world), where it concerns the dharma of
the other thing, would (also) be inapplicable. 1.18 Even if you think it (his
attachment) is through dependence on nature, it is not, (since) from that
(nature) there would (also) be dependence on something other than him.

The word "ability" in sutra 1.11 refers to liberation, He is saying that this
liberation is not a permanent state but a constant opportunity, and that the bondage
and one's liberation from it are not dependent on time, place, life circumstance
(caste), karmas (religious rites), or any worldly enjoyment as a supposed reward

for faithfully practicing them.
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Chapter Two

The Connection
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2.1 (1.19) na no more nitya-Suddha-buddha — mukta-svabhavasya (gen. of,

for) forever — pure — consciousness — freed — natural state (This compound, which
is the opponent's response to "nityasya” in sutra 1.12, is tat-purusa, not itaretara
dvandva. The term "mukta-svabhavasya", referring back to "svabhavasya" in 1.8,
is similar to words like "muktabandhana" and "muktarosa”. MW) tat-yogah to that
— connection tat-yogat rte (abl. w/rte) to that — relation, connection — without
(Sutras 1.20-26 have been restored to their original place in Chapter Four.)

2.2 (1.27) na not anadi-visaya-uparaga-nimittakah preexisting (having no
beginning) — sphere (objects of the senses and mind) — influencing — caused by api
yet asya (gen. of, for) him (recalls the genitive compound in 2.1.) 2.3 (1.28) na no
bahya-abhyantarayoh (loc. dual; "between the two") outer — inner uparajya-
uparafijaka-bhavah influenced — influencer — state of being, relationship api
indeed, in fact de$a-vyavadhanat (abl. because) place — separateness Srugna-
stha-pataliputra-sthayoh (loc. between) living in Srughna (Srughna MW) —
living in Pataliputra iva like 2.4 (1.29) dvayoh (gen/loc. dual) between two things
eka-de$a-labdha-uparagat (abl. inferred from) same — place — found — influence
na no such vyavastha respective difference. 2.5 (1.30) adrsta-vasat (abl. through)
unknown — authority, will cet if (you think) ... well then 2.6 (1.31) na no dvayoh
(gen/loc. dual) between the two eka — kala-ayogat (abl. because) a unique or
singular thing, a certain thing — time period — disjunction upakarya-upakaraka-
bhavah receiving help — bestowing help — relationship (Sutras 1.32-37 on the
ceremony for a son, etc. have been moved to their original place in Chapter
Fifteen.) 2.7 (1.38) yugapad-jayamanayoh (loc. dual; of two things) linked by
time (not "simultaneous") — coming into existence na there cannot be karya-
karana-bhavah effect — cause — relationship 2.8 (1.39) piuirva-apaye (loc. when,
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upon the) former — passing away uttara-ayogat (abl. from) latter — disjunction
(The words "former" and "latter" here refer to the word order in 2.7 and not to the
relative priority and posteriority of cause and effect.) 2.9 (1.40) tat-bhave (loc.
upon) that — coming into existence tat-ayogat (abl. from) that — disjunction
ubhaya-vyabhicarat (abl. because) in both cases — false reasoning api (or) even
na there is no (none)

(The opponent:) 2.1 For one who is freed from his natural state (of
bondage), his consciousness pure forever, without any more connection to that
(karma 1.16, nature 1.18), there would be no more connection to (all) that
(diverse world 1.17).

(The author:) 2.2 Yet that (connection) for this (freed) one is not caused by
that (karma) influencing him in the sphere of the preexisting (world). 2.3 In
fact, there is no relationship of influenced and influencer between that outer
thing (life circumstance 1.14) and that inner thing (karma 1.16), because of
the separateness of place, like that between someone living in Srughna and
someone living in Pataliputra, 2.4 (i.e.,) there is no such respective difference
(of influenced vs. influencer) because any such influence between two things
would be found in the same place. 2.5 If you think that it (the connection) is
through an unknown authority (a bestower); 2.6 well, there is no relationship
of receiving and bestowing between the two (the human being and nature),
because of a certain disjunction in #ime: 2.7 that there cannot be a
relationship of effect and cause where there are two things coming into
existence linked by time, 2.8 whether from the disjunction of the latter (the
cause) upon the passing away of the former (the effect) (material cause), 2.9 or
even from the disjunction of that (latter, cause) upon the coming into
existence of that (former, effect) (instrumental cause); because of false
reasoning in both cases, there is none (no relation of effect and cause)
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2.10 (1.41) purva-bhava-matre (loc. regarding) former — existing — alone na
no niyamah rule 2.11 (1.42) na no vijiana-matram knowing — on its own
bahya-pratiteh (abl. because) from the external — following as a necessary result

(1.43-47 on emptiness has been restored to its original place in Chapter Sixteen.)

2.12 (1.48) na not gati-visesat (abl. through) going, migration — a certain kind
2.13 (1.49) niskriyasya (gen. on the part of) the actionless tat-asambhavat (abl.
because) that — incompatible 2.14 (1.50) mirt(t)atvat (abl. because) in material
form — being, would be ghata-adivat (vati like) pot — etc. samana-dharma-
apattau (loc. where) same, like — role — becoming, taking on apasiddhantah
contrary to what is established 2.15 (1.51) gati-Srutih motion — scripture api
rather upadhi-yogat (abl. coming from) representation — relation to akasavat (vati
"it (he) is like") the ether 2.16 (1.52) na not karmana (inst. through) action api
either a-tat-dharmatvat (abl. because of) not — his (purusa's) — being the inherent
nature, role 2.17 (1.53) atiprasaktih excessive attachment anya-dharmatve (loc.
in) other — role — being 2.18 (1.54) nirguna-adi-$ruti-virodhah without qualities

— etc. — scripture — inconsistent with ca and iti said

(The opponent:) 2.10 There is no rule regarding the former (the effect, the
human being) existing on his own. 2.11 There is no knowing on its own,
because it follows from the external.

(The author:) 2.12 It (the connection 2.1) is not through a certain
(trans)migration (re-incarnation) 2.13 on the part of the actionless one (the
human being), because he is incompatible with that. 2.14 It is contrary to
what is established, because he would be in material form, where he would
take on the same dharma (as the material), like a pot, etc. 2.15 He is like the
ether (not a pot), the scripture on migration coming rather from his relation
to a representation (see 7.13-14). 2.16 It is not through karma either, because
of its not being his dharma. 2.17 Excessive attachment lies in being the
dharma of the other (the body 1.16-17, 3.3), 2.18 and it is inconsistent with the
scripture on the one who is without qualities, etc. Thus it is said.
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The Principles
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3.1 (1.55) tat-yogah his — connection (of bondage) api rather avivekat non-
distinguishing (abl. arising from) na not samanatvam the same 3.2 (1.56)
[viparyayat bandhah; For it is the opposite. It is bondage.] niyata-karanat (abl.
through) checked — cause tat-ucchittih of it — cutting apart, dispelling dhvantavat
(vati "like") darkness 3.3 (1.57) pradhana-avivekat (abl. arising from) principal —
not distinguishing anya-avivekasya (gen. for) other (this still refers to the body;,
see 1.14-16, 2.17) — non-distinguishing tat-hane (loc. when) that — rid of hanam
riddance 3.4 (1.58) vac-matram speech — merely na not tu but tattvam reality
citta-sthiteh (abl. because) thought — abides in, is in the domain of 3.5 (1.59)
yuktitah by reasoning api even though na not badhyate to be conquered din-
miidhavat (vati like) directions (di§) — confusion aparoksat rte (abl. wi/rte;
"without") direct seeing or awareness (an interesting quadruple negation "not
without non-invisibility") 3.6 (1.60) acaksusanam (gen. of) things not physically
seen anumanena (inst. by means of) inference bodhah knowing dhiima-adibhih
(inst. by means of) smoke — etc. iva like vahneh (gen. of) fire 3.7 (1.61) sattva-
rajas-tamasam (gen. pl. of) satva (sattva) — rajas — tamas samya-avastha
equilibrium — state prakrtih prime originator / prakrteh (abl. from) mahan the
great (consciousness) / mahatah (abl. arising out of) ahamkarah personal
identity, personal cosciousness / aharhkarat (abl. arising out of) paifica-
tanmatrani five subtle elements or sensations (literally, "the measure of it")
ubhayam both indriyam (power) / tanmatrebhyah (abl. arising out of)
sensations sthiila-bhiitani gross — elements purusah human being iti thus
[paiicavimsatih ganah; It is a group of twenty-five.] (I doubt this is authentic.
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"Purusah iti" is a fitting end for this important sutra and the number twenty-five is
both incorrect and superfluous, a typical teacher's note.) 3.8 (1.62) sthiilat (abl.
from) the gross pafica-tanmatrasya (gen. abbr. (ref=anuman- 3.6) that of) five —
subtle elements, sensations (1.63) bahya-abhyantarabhyam (abl. dual; from) the
outer — the inner taih (inst. pl. along with) those ca and aharhkarasya (gen. abbr.
(ref=anuman- 3.6) that of) personal identity 3.9 (1.64) tena (instr.) by that means
antah-karanasya (gen. abbr. (ref=anuman- 3.6) that of) internal, inner — creator
65 tatah (tasil abl.) from which prakrteh (gen. abbr. (ref=anuman- 3.6) that
of) prime originator

(The author speaks without opposition in this chapter.)

3.1 The connection (bondage) on his part (see 2.1-2) arises rather from not
distinguishing (aviveka), which is not the same (as the other possibilities).
3.2 Like darkness, the dispelling of it is through the cause being checked.
3.3 It is from not distinguishing the principal thing (prakrti vs. purusa 3.13-
14) that there arises the notion that one would be rid of non-distinguishing on
the part of that other (the body 2.17) when he is rid of that (connection), 3.4
which is mere talk, but not the reality, because that (notion) is in the domain
of thought. 3.5 Even though that (non-distinguishing) is not to be conquered
by reasoning, like confusion over directions, without direct awareness, 3.6
there is knowing through inference of things that aren't physically seen, like
that of fire by smoke and so on. 3.7 (Our thesis is:) 'Prime originator' means a
state of equilibrium of truth, passion, and dullness; from the (concept of a)
prime originator (we know) it is the great (consciousness) (see 3.13); out of the
great (consciousness) arises a personal consciousness; out of the personal
consciousness there arise the five sensations; (and) out of the sensations there
arise the gross elements. Thus (is known) the human being. 3.8 (Our inference
is:) that of the five sensations, from (seeing) the gross, (see VD 1.4-8, etc.), and
that of a personal identity, from (recognizing) the outer and the inner
(powers, the indriyas) along with those (five). 3.9 By that means, there is that
(inference) of an inner creator (the great consciousness) (see VD 8.15), from
which there is that (inference) of (its being) the prime originator.
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3.10 (1.66) samhata-para-artha-tvat (abl. because) aggregate — separate, apart
— for the benefit — being purusasya (gen. abbr. (ref=anuman- 3.6) that of) human
being 3.11 (1.67) miile (loc. there, to) a foundation miila-abhavat (abl. because)
foundation — no such thing amiulam without foundation mulam 3.12 (1.68)
paramparye (loc. in) a continuous series api really ekatra in one place
parinistha (f. nom. s.) limit iti said to be, given sarjfia-matram name — merely,
just 3.13 (1.69) samanah (with gen.) equal prakrteh (gen. of) prime originator,
nature dvayoh (loc. in regard to) those two (1.70) adhikari the one of authority
traividhyat (abl. by) threefoldness na not niyamah ruled 3.14 (1.71) mahat-
akhyam great — called adyam first karyam effect tat-manah his — mind 3.15
(1.72) caramah the outer thing ahamkarah the personal identity 3.16 (1.73) tat-
karyatvam his — effect — being uttaresam (gen. belonging to) those subsequent
things 3.17 (1.74) adya-hetu-ta the first — a reason, a basis for knowing — being
tat-dvara (inst. by) (of) them — means paramparye (loc. within) series api but
anuvat (vati like) atomic 3.18 (1.75) piarvabhavitve (loc. in relation to) the
preceding state of being dvayoh (loc. as for) the two, the pair ekatarasya (gen. of)
one of them hane (loc. where) leaving off, quitting anyatara-yogah the other —

association, relevance

3.10 Because of that aggregate being for the benefit of something apart
from it, there is that (inference) of (its being) the human spirit, 3.11 (but)
because there is no such thing as a foundation to a foundation, our foundation
(mahat) is without any (further) foundation. 3.12 It ("'foundation") is really
just the name given to the limit at that one place in the series. 3.13 The one of
authority (mahat) is not ruled by that threefoldness (prakrti), (being), in
regard to those two (mahat and prakrti), the equal of that prime originator.
3.14 Called "mahat" (see 3.7 and Vaisheshika 4.4, 7.5), he is the first (the
principal), his mind (just) an effect, 3.15 the personal identity (just) the outer
thing. 3.16 Being his effect belongs to those subsequent things (the powers
3.7), 3.17 that are like the atomic though within the series, being a basis for
knowing the first (mahat) by means of them, (see VD 1.12-13) 3.18 (but) as for
those two (sets of powers 3.7) in relation to the state preceding them (mahat),
upon quitting of the one (that pair) there is (still) association with the other
(the state of being mahat).
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Chapter Four

Two Views of Reality
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4.1 (1.76) paricchinnam disjunct, separate na not sarva-upadanam all this —
included, accepted as the self 4.2 (1.77) tat-utpatti-Sruteh (abl. according to) of
it — origin — scripture ca indeed 4.3 (1.78) na not avastunah (abl. from) unreal
vastu-siddhih real — establishment, bringing about 4.4 (1.20) na not
avidyatah_api (tasil resulting from) lack of higher knowledge - in fact avastuna
(instr. coming about by means of) something unreal bandha-ayogat (abl. because)
bondage — non-fit 4.5 (1.21) vastutve (n. loc. if it were considered) being reality
siddhanta-hanih established doctrine(s) — rejection 4.6 (1.22) vijatiya-dvaita-
apattih other tribes or schools — dualism — falling, descent into ca and 4.7 (1.23)
viruddha-ubhaya-riapa (f.) opposite(s) — both — form cet if (you say) 4.8 (1.24)
na it is not tadrs-padartha-apratiteh (abl. because) such a thing — word meaning
— unintelligible

4.9 (1.79) abadhat (abl. because) not excluded adusta-karana-janya-tvat
(abl. known from) uncorrupted, innocent — source, cause — arising from — the state

ca and / na not (not cana) avastutvam unreality, something unreal

(The opponent:) 4.1 It is separate, not accepted unto oneself, 4.2 according
to the scripture on the origin of it. 4.3 There is no bringing about something
real from something unreal. 4.4 It does not come about by means of
something unreal because that doesn't fit with bondage. In fact, that (notion)
results from a lack of higher knowledge. 4.5 If that were considered to be
reality, there would be rejection of those established doctrines (scripture 4.2).
4.6 and descent into the dualism of other schools. 4.7 If you say it is such a
(dual) form, consisting of both of these opposites together (real and unreal),
4.8 well it is not, because the meaning of such words is unintelligible.

(The author:) 4.9 Because there is no such exclusion (of dualism), and
because there is that state arising from innocence of the cause (of bondage),
this is not something unreal.
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4.10 (1.25) na not vayam we sat-pada-artha-vadinah (plural) six — words —
meaning — advocates vaiSesika-adi-vat (vati "like") Vaisheshika — etc. 4.11 (1.26)
aniyatatve (loc. if) not fixed or established — being api even na nor ayauktikasya
(gen. of) unfitting, unworkable / samgrahah congregation anyatha otherwise
bala-unmatta-adi-sama-tvam child-like, simple, naive — overcome with fantasy,
crazy, enraptured — etc. — equal to — being 4.12 (1.80) bhave (loc. if) something
exists tat-yogena (inst. through) that tat-siddhih it — bringing (brought) about
abhave (loc. if) non-existence (of that) tat-abhavat (abl. through) of it — non-
existence kutastaram (intensified form of kutas) how is it ever? tat-siddhih it,
anything — brought about 4.13 (1.81) na it is not (a separate assertion in answer
to the question) karmanah (abl. comes through) righteous action upadanatva-
ayogat (abl. because) inclusiveness — unsuitable, doesn't fit, doesn't work

4.14 (1.82) na_anusravikat_api not even through Vedic tradition tat-siddhih
it — achieving sadhyatvena (inst. with) anything that is practiced avrtti-yogat
(abl. because) relapse a-purusa-artha-tvam not — human being — purpose 4.15
(1.83) tatra (loc.) in that prapta-vivekasya attained — discrimination anavrtti-
srutih non-relapse — scripture 4.16 (1.84) duhkhat (abl. because) suffering
dubhkham suffering (4 pair like this means "it is because it is", something self-
perpetuating.) jalabhisekavat (vatup neuter nom. sing. "having") water —
sprinkling na no jadya-vimokah coldness — relief from 4.17 (1.85) kamye
akamye api whether optional or obligatory rites sadhyatva-aviSesat (abl.
because) something that is practiced — not distinctive, common 4.18 (1.86) nija-
muktasya (gen. point of view; for) within himself — liberated bandha-dhvarsa-
matram bonds — fallen to dust — completely, simply param it is supreme / na

there is no samanatvam the having in common
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(The opponent:) 4.10 We (teachers) are not advocates of the meaning of the
six words, like Vaisheshika and the others, 4.11 nor of any such unworkable
thing, even if it isn't so established (as Vaisheshika, (i.c., the author's teaching)).
Otherwise we are just another congregation equal to those naive enraptured
ones and others (like them). 4.12 If a thing exists, it is brought about through
that (something that exists), (so) if that doesn't exist, how is anything ever
brought about through the non-existence of it? 4.13 It is not. It is through
karma, because (your) inclusiveness just doesn't work.

(The author:) 4.14 That (karma) is not the purpose of a human being, not
even achieving it through the Vedic tradition, because there is relapse with
anything that is practiced; 4.15 (but) in that (tradition) there is scripture on
the non-relapse of one who has attained distinguishing. 4.16 There is suffering
just because there is suffering, and there is no relief from such coldness (in)
having a sprinkling of water (in the rite), 4.17 because that is just a common
practice, whether personal or obligatory. 4.18 For one who is liberated within
himself, his bonds simply fallen to dust, zhat is supreme. He does not have that
(suffering) in common (with you).

Chapter Five
The Opponent's Proof
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5.1 (1.87) dvayoh (loc. in relation to) the two ekatarasya (gen. that of) the one
va alternatively to api indeed, surely a-sam-ni-krsta — artha — paricchittih not-
drawn-in-together — thing — accurate defining (the excess being "trimmed all
around”) prama proof / tat-sadhakatamam (superl.) it — most effective in
accomplishing yat tat which — that trividham threefold pramanam standard of
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proof 5.2 (1.88) tat-siddhau (loc. given) this — proof sarva-siddheh (abl. since)
all — proof na no adhikya-siddhih excess — proof 5.3 (1.89) yat which
sambaddham in contact sat-tat-akara-ullekhi-vijianam something real —
external appearance — (ullekhin) marking out, drawing, delineating — recognizing
tat-pratyaksam of it — sense perception 5.4 (1.90) yoginam (gen. on the part of)
yogis abahya-pratyaksatvat (abl. just because) non-external — perception — theirs
being na no dosah fault 5.5 (1.91) Iina-vastu-labdha-atiSaya-sambandhat (abl.
from) clinging — reality — acquired — superiority — contact va nor adoesah lack of
fault 5.6 (1.92) 1¥vara-asiddheh (abl. because of) supreme one, lord, governor —
lack of proof (+-93) mukta-baddhayoh (loc. dual; in) liberated — bound
anyatara-abhavat (abl. because of) either one — absence, non-existence na no tat-
siddhih that — proving

5.7 (1.94) ubhayatha in both ways, in both cases api in fact, really
asatkaratvam lack of production of truth (1.95) mukta-atmanah (gen. of)
liberated — individual prasarnsa praising upasa paying homage siddhasya (gen.
of) accomplished va or 5.8 (1.96) tat-samnidhanat (abl. through) (of) it — direct
presence adhisthatrtvam governorship manivat like a crystal (1.97) viSesa-
karyesu (loc. pl.) different — things to be done, religious actions, worship api
(with loc.) though jivanam (gen. pl. belong to) individual living souls 5.9 (1.98)
siddha-riipa-boddhrtvat (abl. coming from) proved, established — form — being
the knower vakya-artha-upadesah assertion — meaning — teaching, learning
-99) antah-karanasya (gen. of) inner creator tat-ujjvalitatvat (abl. known
from) its — luminance lohavat (vati like) iron, metal adhisthatrtvam governorship

(The opponent:) 5.1 Alternatively to (your) 'one in relation to the two' (one
mahat vs. the two sets of indriyas see 3.18), it is surely proof that defines a thing
from what is not drawn in together (as the definition), the threefold standard
of proof being the most effective in producing it. 5.2 Given this proof, since it
is the proof of all, there is no superfluous proof. 5.3 That which is in contact,
which is recognition by delineating the external appearance of a real thing, is
perception of it. 5.4 There is no fault on the part of yogis just because of theirs
being a non-external perception, 5.5 nor is there a lack of fault just because
such contact (perception) might belong to those who have acquired
superiority clinging to (physical) reality, 5.6 (but) because of the lack of any
such proof of (your) supreme governor (mahat), in the liberated or the bound,
since it is not existent in either one, there is no proving that.
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(The author:) 5.7 Really either way there is a lack of production of truth,
whether it is the praising of a liberated individual (yogi) or paying homage to
the accomplished (and bound). 5.8 Though the kinds of worship are different,
they belong to those living individuals, (but) governorship is known through
its direct presence, like a crystal. 5.9 Learning the meaning of an assertion
comes from being the knower of the essential form (riipa) of what is being
established, (i.e.,) that the governorship of the inner creator is known by its
(self-) luminant form, like (molten) metal.
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5.10 (1.100) pratibandha-dr§ah (abl. from) connection — appearance

pratibaddha-jianam connected (following logically MW) — understanding
anumanam inference 5.11 (1.101) apta-upades$ah a trusted authority — instruction
$abdah testimony 5.12 (1.102) ubhaya-siddhih (nom. s.) both — establishing
pramanat (abl. by) evidence, means of proof tat-upadesah his — instruction 5.13
(1.103) samanyatah (tasil, ind.) in the same way drstat (abl. by) learned
knowledge ubhaya-siddhih both — establishing 5.14 (1.104) cit-avasanah
intelligence — stopping point bhogah sensory experience (+165) akartuh (gen.
belonging to) not the creator api in fact phala-upabhogah fruit — sensory
experience anna-adyavat (vati "like") food — and the rest

5.15 (1.106) avivekat (ind.) not distinguishing va even tat-siddheh (abl. since)
such — establishing kartuh (gen. belonging to) the creator phala-avagamah fruit —
direct conception 5.16 (1.107) na not ubhayam (n. nom. s.) the two ca as well
tattva-akhyane (loc. having to do with) true — testimony 5.17 (1.108) visayah the
sphere avisayah outside the sphere api and even atidara-adeh (abl. because of)
very distant — etc. hana-upadanabhyam (inst. dual; "through") rejecting —
accepting indriyasya (gen. belonging to) the powers of sense and action 5.18
(1.109) sauksmyat (abl. because) smallness, triviality, insignificance tat-an-
upalabdhih (nom. f.) of those — no such — comprehension
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(The opponent:) 5.10 Inference is understanding what follows logically from
the appearance of a connection. 5.11 Testimony is instruction by a trusted
authority, 5.12 his instruction establishing both by a means of proof, 5.13 and
in the same way establishing both by learned knowledge. 5.14 Sensory
experience (perception) is the end point of intellect. Sensory experience of any
fruit, like food, etc., belongs, in fact, to something that is not the creator of it.

(The author:) 5.15 Even not distinguishing, direct conception of the fruit
does belong to its creator, since that is what establishes such (sensory
experience), 5.16 not those two having to do with true testimony as well. 5.17
Belonging to the powers, either through rejecting or accepting, there is the
sphere (of perceived objects), and even that which is outside the sphere
because of being very distant, etc. (e.g., hidden or small), 5.18 (but) there is no
such direct conception of those (distant etc.) things, because of their triviality.

Chapter Six
The Author's Proof
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6.1 (1.110) karya-darsanat (abl. coming from) effect — seeing tat-upalabdheh
(abl. because) those (see 5.18) — comprehension 6.2 (1.111) vadi-vipratipatteh
(abl. according to) teacher, authority — opposing view tat-asiddhih such — no
establishing iti (a quote) cet to the objection

6.3 (1.112) tatha in that case api surely ekatara-drstya (inst. established by)
in one — seeing, mental beholding or comprehension ekatara-siddheh (abl. by)
another's, someone else's — proof na no apalapah denial 6.4 (1.113) trividha-
virodha-apatteh (abl. by) threefold — contradiction, inconsistency — occurrence ca
even 6.5 (1.114) na not asat-utpadah untrue — coming forth nr-§rngavat (vati
like) man — horn(s) 6.6 (1.115) upadana-niyamat (abl. because) accepting —
definition 6.7 (1.116) sarvatra in every place sarvada at all times sarva-
sambhavat (abl. because) (of) all — make-up, material source 6.8 (1.117) saktasya
(gen. of) powered, made possible §akya-karanat (abl. because) powerer, enabler
6.9 (1.118) karana-bhavat (abl. because) cause — the very existence ca and
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(The author:) 6.1 To the objection that because there is a (certain)
comprehension of those things that comes through seeing the effect (see
Vaisheshika 3.4, etc.), 6.2 according to the opposing view of authorities there is
no establishing such (a direct conception 5.15).

6.3 ... well surely in that case what is established by direct seeing in the one
(person), cannot be denied by someone else's proof, 6.4 even by the
occurrence of inconsistency with the threefold (standard of proof). 6.5
Whatever (experience) comes forth, it is not something untrue, like horns on a
man, 6.6 because that (direct seeing) is the definition of accepting: 6.7 because
in every place, at all times, it is the source of all, 6.8 because it is the enabler
(empowerer) of all that is possible, 6.9 and because it is the very existence of
cause.

The impossible "man-horn" image derives from a traditional illustration of

proof that uses the example of a cow, with horns being one of the proofs.

W19 WEGEIEd| AT Rl HaeNeIaan] | ARl HFNuST: |

IR S~ TUTE TENEd | Seqaglars: | EgHE -careaTY Sfhaw--
FHTNG g STl 1 U CANg: TETeI9ezIE |
o = o gq‘_\l_ oo N ¢ N oD < | o ¢
PRI &3 ST IIGIeR U1 e | FeATiqaH:
A 9 IO | SRR Fegieuelidad| TRAT)

QAT FTRaAfd |

6.10 (1.119) na not bhave (loc. in) existence bhava-yogah true, genuine —
connection cet if ... well then

6.11 (1.120) na not (so) abhivyakti-nibandhanau (nom. dual) manifestation —
binding vyavahara-avyavaharau behaving — not behaving (1.121) nasah
extinction karana-layah cause — dissolution 6.12 (1.122) paramparyatah (tasil
"through") series anvesana (from anvis, anutis, "to impel") seeking after bija-
ankuravat (vati like) seed — sprout 6.13 (1.123) utpattivat (vati like, w/neg "any
more than") production va (or, alternatively) adosah without fault, valid G4-424)
hetumat having cause, being caused (by reason or motive) anityam non-eternal
avyapi non-comprehensive sakriyam having action, active anekam non-singular,
manifold asritam dependent, attached to lingam indicator 6.14 (1.125) anjasyat
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(abl. adverbial) obviously abhedatas (tasil stemming from) equivalence va either
guna-samanyadeh (abl. through) qualities — similarity — etc. tat-siddhih of that —
proof pradhana-vyapadesat (abl. through) principal — designation va or 6.15
(1.126) triguna-acetanatva-adi (f. nom. s.) consisting of the three gunas — non-
sentient — being — and the rest dvayoh (gen. belonging to) both 6.16 (1.127) priti-
apriti-visada-adyaih (inst. pl. by) satisfaction, contentment — discontent —
lethargy — etc. gunanam (gen. pl. of) gunas anyonyam mutual relation to each
other vaidharmyam inconsistency, essential difference +328) laghu-adi-
dharmaih (inst. pl. through) light — etc. — properties sadharmyam consistency,
essential similarity vaidharmyam difference ca and gunanam (gen. pl. of) gunas
(Like the author of Vaisheshika, this author uses sdadharmya, vaidharmya, and
dharma together. See VD 1.1-3.) 6.17 (1.129) ubhaya-anyatvat (abl. because)
both — other — being karyatvam being product mahat-adeh (gen. of) mahat — and
the rest ghata-adi-vat (vati "like") jar, pot — etc. 6.18 (1.130) "parimanat" (abl.
from) measuring (++31 samanvayat (abl. from) series (132) $aktitah (tasil) in
consequence of power ca and iti called (These last three may have been separated

by an ancient copyist to be more consistent with 1.116-18.)

(The author continues:) 6.10 If you say "that is not the true connection in

one's existence," ...

6.11 ... well, it is not (a matter of) manifesting and binding (by) behaving
or not behaving, extinction (being) dissolution into the cause. 6.12 Through
the series there is a seeking, like seed and sprout. 6.13 That (seeking) is not
wrong, any more than the alternative of production, (both) caused, non-
eternal, non-comprehensive, active, manifold, dependent, the indicator. 6.14
Stemming obviously from that equivalence (of the two models) the proof of it
is either through the similarity of those qualities and others, or through the
designation of a principal. 6.15 The state of non-sentience consisting of the
three gunas and the rest belongs to both (models). 6.16 (In one) there is the
mutual relation of the gunas to each other, their essential difference by
contentment (sattva), discontent (rajas), lethargy (tamas), and so on; and (in
the other) there is the essential similarity and difference (in objects) through
the gunas' properties of (being) light and so on, 6.17 because of both being
something other, being a product of mahat and the rest, like pots and so on,
6.18 coming from measuring, arising out of the series, and resulting from that
power (6.8). Thus it is said.
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The various qualities listed in 6.13, are shared by the world of the production
model and the world of the "becoming evident" model, but they exempt the
human spirit in that both worlds have the following characteristics:

*  caused vs. his being eternal 1.12 and 2.1;

* non-eternal vs. eternal 1.12;

* non-comprehensive vs. all-pervading, common to all things 1.12;
e with action vs. without action 2.13;

* manifold vs. inapplicability of diverse experience 1.17;

*  dependent vs. not dependent 1.18

* the indicator vs. without gunas 2.18.

In addition to the fact that the manifest and the produced share these qualities,
both views designate a principal. The author's principal in the series is the great
intellect designated as mahat, the inner creator, whereas the opponent with his
production model designates nature as principal. From here on, the meaning of the
word "principal" depends on which of the two views is being presented.

The manifest or the produced, either way you look at it, consists of that which
is born of the three gunas but not sentient like the great intellect. The difference
between the two views in terms of the three gunas (sattva, rajas, and tamas) is that
in the one they are fundamental qualities of human consciousness, and in the other
they are fundamental qualities or attributes of objects. In the liberating view,
pleasure as blissful contentment is sattva; displeasure or discontent, which is the
need to change, is rajas; and depression or lethargy is tamas, resistant to both
pleasure and change. These are qualities of awareness as opposed to the qualities
of objects in sutra 6.16; light vs. heavy, bright vs. dark, hot vs. cold, and so on.

Both halves of this chapter begin with an "if ... then" clause and end with the
author's own threefold proof, stated first in terms of the source and then in terms of
the object or product; so sutra 6.18 is the complement to sutras 6.7-9, with
measuring preexisting objects (see also 11.8) being in the outward direction, and
accepting the causal role of the self being inward; development through the series
being outward, and the source being inward; and the outer world that is in
consequence of power, being the counterpart to the inner empowerer.
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Chapter Seven

The Container
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7.1 (1.133) tat-dhane (loc. as for) that — container / prakrtih nature purusah
human being va or 4-434) tayoh (loc. between, of) the two anyatve (loc. if) the
other, the latter tucchatvam vanity 7.2 (1.135) karyat (abl. from) effect karana-
anumanam cause — inference tat-sahityat (abl. known by) between them —
association 7.3 (1.136) avyaktam (something) unmanifest trigunat (abl. produced
from) the three gunas lingat (abl. known by) indicator 4437 tat-karyatas (tasil
through) its — effect tat-siddheh (gen. of) that — establishment, proof na no
apalapah denial

7.4 (1.138) samanyena (ind) in general vivada-abhavat (abl. just because)
dispute — absence dharmavat (vati like it is with) dharma na not sadhanam
leading towards establishing something 7.5 (1.139) Sarira-adi-vyatiriktah the
body — etc. — separate, distinct from puman (n. s. of pums) person 146y
samhata-para-arthatvat (abl. since) aggregate — apart — being for the benefit of
7.6 (1.141) triguna-adi-viparyayat (abl. adv.) the three gunas — etc. — as opposed
to 7.7 (1.142) adhisthanat (abl. because) governor ca and iti it is said 7.8 (1.143)
bhoktr-bhavat (abl. known from) enjoyer — existence {+1+44) kaivalya-artham
(abl. because) exclusivity, being the only one — meaning pravrtteh (abl. from)
progressing through life ca and 7.9 (1.145) jada-prakasa-ayogat (abl. out of)
dull, inanimate — bright — separation prakasah the bright one

(The opponent:) 7.1 As for the container of (all) that, whether it is nature or
a human being, if (you think) it is the latter of the two (the human being), that
is just vanity. 7.2 Inference of a cause from its effect is known by that
(particular) association between them. 7.3 No one denies that the proof of that
(human soul) is known by its effect, (i.e.,) an unmanifest entity (known)
through its (perceptible) indicator (body) produced from the three gunas.



22 The Sankhya Darshana

(The author:) 7.4 It does not go towards establishing something just because
there is a general absence of dispute, like it is with dharma. 7.5 This person is
distinct from his body and the rest, because of that aggregate (body) being for
the benefit of something apart from it; 7.6 and, it is said (VD), because that
(person) is opposite (in concept) to the three gunas, etc. (VD 7.4), 7.7 and
because he is the governor (mahat VD Ch. 4). 7.8 The meaning of his being the
only one is known from his existence as the enjoyer and from his progress
through life. 7.9 He is the bright one out of that separation (being "apart"
7.5) between dull and bright (intellect).
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7.10 (1.146) nir-guna-tvat (ind.) without — qualities — being na no such cit-
dharma intellect — role 7.11 (1.147) $rutya (inst. by) scripture siddhasya (gen.
of) established na no apalapah denial tat-pratyaksa-badhat (abl. because) (of) it
— immediate — excluded (see also 18.2) 7.12 (1.148) susupti-adi-asaksitvam deep
sleep — etc. — no state of witnessing (1.149) janman-adi-vyavasthatah (tasil by
reason of) birth, life — etc. — respective difference purusa-bahutvam persons,

souls — multiplicity

7.13 (1.150) upadhi-bhede (loc.) substitute, representation — splitting, division
api (loc. w/api even though) ekasya (gen. of) the one nanayogah manifoldness
akasasya (gen. of) the ether iva like ghata-adibhih (inst. with) jars — and the like
7.14 (1.151) upadhih representation bhidyate that is divided na not tu but tadvan
that which has (contains) it 7.15 (1.152) evam in just that way ekatvena (inst.
with, accompanied by) oneness parivartamanasya (4.pres.part. \/parivrt) (gen.
of, for) going around, living life na no viruddha-dharma-adhyasah inconsistent
notion — role — unfit imposition 7.16 (1.153) anya-dharma-tve api (loc. w/api
even though) something other — role — may be na not aropat (abl. through) (\/rup)
absence of confusion (consistent with vivada-abhavat 7.4, but could also be read
as "na aropat” (fr. caus.Nruh: causing to grow>planting>fixing>imposing: "by
imposition" of a fixed dharma.) tat-siddhih it — establishing ekatvat (abl. because)
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oneness 7.17 (1.154) na not advaita-Sruti-virodhah non-duality — scripture —
contradiction jati-paratvat (abl. by) individual lives — different — there being 7.18
(1.155) vidita-bandha-karanasya (gen. point of view) known — bondage — cause
drstya (inst. by) seeing, direct cognition tat-riipam his — form, nature

(The opponent:) 7.10 There is no such role (dharma) for intellect (see "where
intelligence stops" 5.14), being without the gunas. 7.11 There is no denying of
that which is established by scripture, (just) because direct perception of it is
excluded; 7.12 (e.g.,) there is no such witnessing in deep sleep and so on, (and)
there is a multiplicity of human beings by reason of the respective difference
by birth, and so on.

(The author:) 7.13 Though there is division in the representation, a
manifoldness of the one, like that of the ether with jars and the like, 7.14 it is
the representation that is divided, but not the one who has it (mahat). 7.15 In
just that way, for one proceeding with his life along with that oneness, there is
no imposing any dharma contrary to that. 7.16 Even if there is some other
dharma, arising from the oneness, it is not established by your (simple)
absence of confusion about it. 7.17 There is no contradiction of that scripture
on non-duality by the existence of other births. 7.18 For one to whom the
cause of bondage is known, his form is apprehended through direct cognition.

The author's statement that there is no proof through the mere absence of doubt
is again, twice in the same chapter, a response to the opponent's statement that
there can be no denial of his view (see 7.3). He objects to the opponent's proof by
the general absence of doubt, just as the opponent objects to his "immediate
comprehension" without proof. The author says that the one creative intelligence is
not divided, that the many people seen in one's environment are representations of
oneself, which mirror one's own qualities even more closely than the other created
objects do. The traditional analogy of clay pots and space (ether) illustrates that
even though the empty pots seem to divide space into separate parts, space remains

whole and unbroken whether the pots are present or not.
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Chapter Eight
The Ways of Misunderstanding
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8.1 (1.156) na not andha-adrstya (inst. "by the example of", like; see also
11.16 with inst.) blind — seeing caksusmatam (gen. on the part of) those who have
sight anupalambhah lack of recognition 8.2 (1.157) vamadeva-adih vamadeva —
and others muktah liberated na there is no advaitam non-duality 8.3 (1.158)
anadau (loc. in) the preexisting adya-yavat today — as much as ever abhavat
(abl. ind.) that being absent bhavisyat the future api_evam most definitely so 8.4

(1.159a) idanim at this moment iva like, as sarvatra everywhere, in every case

8.5 (1.159b) na not atyanta-ucchedah ultimate, final — cutting short (=166
vyavrtta-ubhaya-riipah turned away from, free from, rid of — both — form 8.6
(1.161) saksat (ind.) right before one's eyes, clearly sambandhat (abl. because)
connection saksitvam state of witnessing 8.7 (1.162) nitya-muktatvam forever —
freed — state of 8.8 (1.163) audasinyam indifference ca and iti as you say 8.9
(1.164) uparagat (abl. because) influence kartrtvam being the doer or creator cit-
samnidhyat (abl. from) intellect — proximity, presence, attendance

(The opponent:) 8.1 It is not just a matter of lack of recognition of it (the
one form 7.18) on the part of those who should be able to see, like the blind
and the sighted. 8.2 (By the example of) Vamadeva and others being
liberated, there is no such non-duality. 8.3 That (non-duality) being absent, in
the preexisting (world) it is as much today as ever (time); and the future, most
definitely so. 8.4 As it is at this moment (here), it is everywhere. (place)

(The author:) 8.5 His form being free from both of those (time and place) is
not a matter of a final cutoff (sleep or death). 8.6 Clearly, because there is
(still) a connection, it is a state of witnessing, 8.7 and the state of having being
freed forever (2.1), 8.8 is just the "indifference,” (nature (see 8.11)) as you say.
8.9 Being the creator arises out of influence from the presence of intellect.
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8.10 (2.1) vimukta-moksa-artham final release — liberation — for the sake of
svartham for one's own sake va or pradhanasya (gen. belonging to) the principal
8.11 (2.2) viraktasya (gen. belonging to) the indifferent one tat-siddheh (abl.
because) that establishment 8.12 (2.3a) na no $ravana-matrat (abl. from) hearing
— mere tat-siddhih of it — establishing (This is the end of sutra 8.12, the perfect
complement to 8.11.)

8.13 (2.3b) anadi-vasanayah (f.gen. of) the preexisting — imagined notion
bala-vattvat (abl. coming from) strength — having, being possessed of (2.4) bahu-
bhrtyavat (vati like) multitude, host — dependent(s) va or, "and respectively"
pratyekam individuals one by one (2.5) prakrti-vastave (loc. (of vastava) where)
of nature — the reality ca and purusasya (gen. of) person, human being adhyasa-
siddhih by unfit imposition — establishing (The terms "va" and "ca", indicating
the two alternatives to the first term in 8.13, are both found seated between the
terms with which they are associated in their respective clauses. 8.14 (2.6)
karyatas (tasil adverbial; in that way, as) a product tat-siddheh (abl. known by)
that — establishing (2.7) cetana-uddesat (abl. from) the aware — example niyamah
defining (it) kantaka-moksavat (vati like, as if) thorns — liberation (2.8) anya-
yoge (loc. in) (something) other — relation to api and tat-siddhih it — proving na
not afijasyena (inst.) through directness, honesty, straightforwardness ayodahavat
(vati like) glowing of molten metal 8.15 (2.9) raga-viragayoh (gen. of) passion —
dispassion yogah connection, joining 8.16 srstih creation (2.10) mahat-adi-
kramena (inst. through) mahat — beginning with — series pafica-bhitanam (gen.
pl. belonging to) five — gross elements (see 3.7) 8.17 (2.11) atma-artha-tvat (abl.
arising out of) one's own — intention srsteh (abl. because) creation na esam (gen.
belonging to) these / atma-arthe (loc. if) one's own — for the benefit arambhah
undertaking, beginning, origination 8.18 (2.12) dik-kalau (nom. dual) dimension —
time akasa-adibhyah (abl. arising out of) those beginning with the ether
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(The opponent:) 8.10 That which is for the sake of the liberation of final
release (8.5), or that which is for one's own sake, belongs to (our) principal
(nature), 8.11 because the establishing of it belongs to that indifferent one.
8.12 There is no establishing of it from mere hearing.

(The author:) 8.13 That (belief) comes from being possessed of the strength
of the imagined notion (vasana) of /.) a preexisting (world), or 2.) individuals
one by one, like a host of dependents, and 3.) that this establishing of a human
being where in reality there is nature, is an unfitting imposition; 8.14 which is
known by establishing that (first) as a product, defining (the second) from the
example of the aware (the liberated, e.g., Vamadeva) as if it (liberation) were
like liberation from thorns, and establishing that (third) in relation to
something other (than soul), not through directness (of perception) like the
glowing of molten metal. 8.15 Our Yoga (connection) is of passion and
dispassion. 8.16 There is creation of the five gross elements, through the
series, beginning with mahat, 8.17 (but) it does not belong to these, because
this creation arises out of one's own intention (and) the origination of it is for
one's own sake. 8.18 (Even) dimension and time arise out of those (essential
constituents) that begin with the ether. (see VD 1.4-5 commentary).

Chapter Nine
Mind
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9.1 (2.13) adhyavasayah determination, ascertainment, discernment buddhih
intellect 9.2 (2.14) tat-karyam by that — to be done dharma-adih begginning with
one's duty, sense of right, responsibility 9.3 (2.15) mahat-uparagat (abl. of
comparison) mahat — influencing (role) viparitam w/abl. opposite of 9.4 (2.16)
abhimanah conceit, vanity, self-interest aharhkarah personal identity

9.5 (2.17) ekadasa-paifica-tanmatram (samahara dvandva compound, a
complex) eleven — five — subtle elements, sensations tat-karyam (of) that — effect
9.6 (2.18) satvikam of or related to sattva ekadasakam eleventh 9.7 pravartate it
proceeds vaikrtat (ind.) modified aharhkarat (abl. out of) the personal identity
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9.8 (2.19) karma-indriya-buddhi-indriyaih (inst. pl. included with them) action
— powers — intellect, discerning — powers antaram internal ekadasakam eleventh
9.9 (2.20) ahankarikatva-§ruteh (abl. for there is) being of the personal identity —
scripture na not bhautikani (ika having or consisting of) gross elements

(The opponent:) 9.1 Intellect is (just) discernment. 9.2 Whatever is effected
by that (intellect), it begins with one's dharma, 9.3 which is just the opposite
of the influencing of (your) 'mahat'. 9.4 The personal identity is (just) that
self-interest (through dharma).

(The author:) 9.5 What is effected by that (intellect) is the complex of the
eleven with the five sensations. (the eleven = ten indriyas + mind) 9.6 The
eleventh (mind) is of sattva. 9.7 It proceeds out of the personal identity
modified. 9.8 The eleventh is internal, included with the powers of action and
the powers of discerning, 9.9 which do not consist of the gross elements, for
there is scripture on their being of the personal identity.
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9.10 (2.21) devata-laya-Srutih powers of sense as gods — dissolution —
scripture na not arambhakasya (gen. belonging to) originator 9.11 (2.22) tat-
utpatti-Sruteh (abl. known through) them — production — scripture 9.12 vinasa-
darsanat (abl. known by) destruction — seeing ca and 9.13 (2.23) atindriyam
superior — power indriyam power bhrantanam (gen. of, over) wandering,
confused, (unliberated) adhisthane (loc. where) rule 249 $akti-bhede (loc.
where) powers, abilities — division api indeed 9.14 bheda-siddhau (loc. if)
partition — establishing na no ekatvam oneness

9.15 (2.25) na kalpana-avirodhah imagined to be true — no inconsistency
pramana-drstasya (gen. for) measure of truth — learned knowledge 9.16 (2.26)
ubhaya-atmakam both — consisting of, including manah mind (this word is the
referent for all the genitive-case terms in the following text.) 9.17 (2.27) guna-
parinama-bhedat (abl. through) quality — transformation — difference, various
nanatvam variety, manifoldness, diversity avasthavat (vati as) life circumstance.
9.18 (2.28) rupa-adi-rasa-mala-antah beauty — to start — taste — dirt — to end
ubhayoh (loc. dual; in) both
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(The opponent:) 9.10 There is scripture on dissolution (of those gross
elements) into the devata (gods); they do not belong to (your) originator. 9.11
It is known through scripture on the production of them, 9.12 and by seeing
the destruction. 9.13 Their power (see 9.7) is a superior power, where there is
rule over the confused (people), where there is indeed a partition according to
ability, 9.14 (and) if we establish any such partition, there can be no oneness.

(The author:) 9.15 For one whose measure of truth is that learned
knowledge, there is no inconsistency with what is imagined (gods, superior
powers). 9.16 Mind includes both (super and ordinary). 9.17 Through the
various transformations of the gunas there is diversity, (appearing) as
circumstance. 9.18 In both it ranges from beauty to taste to dirt.

The expression "riipa-adi-rasa-mala-anta" means literally, "beginning with
beauty (form) and taste and ending with or extending to dirt (smell)" and it refers
to the "gunas" of Vaisheshika, rupa-rasa-gandha-sparsa (VD 1.5). The author says
that both the beauty and the dirt of life are experienced by the living liberated
person, so life experience is not due to circumstance earned through karma.

Chapter Ten
Mind and the Powers
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10.1 (2.29) drastrtva-adih the being a witness — etc. atmanah (gen. that of
ref.=manas 9.16) individual karana-tvam being one who acts indriyanam (gen.
that of) powers 2:36) trayanam (gen. that of) the three svalaksanyam state of
having an identifying personal quality 234 samanya-karanpa-vrttih being
universal or common, shared with other members of a group — doing, acting —

manner of functioning, mode, way
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10.2 prana-adyah (gen. that of) breath — etc. vayavah the airs pafica five 10.3
(2.32) kramasah (kramasas) serial akramasah non-serial ca and, as well as
indriya-vrttih powers of sense — way of functioning 10.4 (2.33) vrttayah (nom.
pl.) ways paficatayah (paiicat + ayac sammkhyarthaka) fivefold klista-aklistah
(from klis) afflicted or not afflicted 10.5 (2.34) tat-nivrttau (loc. when) of those —
cessation upasanta-uparagah pacified — coloring, influence sva-sthah self —
abiding {235y kusumavat (vatup having) flower ca and manih crystal 10.6 (2.36)
purusa-artham human being — interest karana-udbhavah producer, agent —
origin, generation api thus adrsta-ullasat unseen — appearing, becoming visible
235 dhenuvat (vati like) cow's (milk) vatsaya (dative for the sake of) calf 10.7
(2.38) karanam creation trayodasa-vidham thirteenfold avantara-bhedat (abl.
through) intermediate — division, subdivision, set 10.8 (2.39) indriyesu (loc.
among) indriyas, powers of sense sadhaka-tama-tva-guna-yogat (abl. because)
effective — most — being — quality (2-46) kutharavat (vati like) axe dvayoh (loc.
dual; among) the two pradhanam the head, the chief manah mind lokavat (vati
as) the world bhrtya-vargesu (loc. among) dependents — company (24H
avyabhicarat (abl. (indeclinable MW) adverbial) unfailing, with absolute
necessity 10.9 (2.42) tatha that way, thus asesa-sarhskara-adhara-tvat (abl.
because of) without exception, entire — mental constructs — foundation — its being
(2.43) smrtya (inst. with, including) remembering, memory anumanat (abl.
known through) inference ca as well

(The opponent:) 10.1 That (mind) of an individual soul, is the being a
witness (of creation), etc. That (mind) of his (karma) indriyas is his being one
who acts. That (mind) of the three (forms of Brahman), is his (particular) way
of acting, shared with his peers, thus having an identifying personal quality.

(The author:) 10.2 That (mind) of breath and the others is the five airs, 10.3
(and) the way of functioning of those powers is serial as well as non-serial,
10.4 The ways are fivefold, whether they are afflicted or not afflicted (dirt or
beauty 9.18). 10.5 When there is cessation of those (ways), their coloring
influence is pacified and there is (a state of) abiding in oneself, and this (self)
is the (metaphorical) crystal having a flower (as its color). 10.6 Like the cow's
milk for the sake of the calf, the generation by an agent in the interest of the
human being is through the becoming visible of the unseen, 10.7 a thirteenfold
creation through the intermediate set. 10.8 Unfailing among its company of
dependents, appearing as the world, is mind, which is the head of those two
(sets of powers) like (the head of) an axe, because of its quality of being the
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most effective among the powers. 10.9 It is thus because of its being the
foundation of all (mental) constructs without exception, including memory
(YD 1.6) and (those) known through inference (YD 1.4) as well.

The opponent argues with the author's statement in 8.5-9 concerning the human
being as the witness and nature's creation through the presence of intellect, and the
author replies by reinforcing his thesis of the serial nature of creation starting with
intellect. The serial mode is that in which one thing proceeds from the next, and
the non-serial mode is that of the groups of five that do not have any such
relationship of prior and posterior between them as production or containment, but
instead manifest and dissolve by conjunction and disjunction.
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10.10 (2.44) sambhavet (opt.3.sg.) it can happen na not svatah (svatas) of
one's own self, of one's own accord 10.11 (2.45) apeksikah relative guna-
pradhana-bhavah qualities — principal — relation kriya-viSesat (abl. according to)
activity — particular (MW) 10.12 (2.46) tat-karma-arjitatvat (abl. from) one's —

karma — acquired — having been tat-artham one's — benefit abhicesta (inst.)

efforts lokavat (vati appearing as) the world

10.13 (2.47) samana-karma-yoge (loc. (whatever) is the case) equally,
whatever — action — relevance buddheh (gen. belonging to) intellect pradhanyam
(syan of pradhana) principalness, the role of principal lokavat (vati appearing as)
world 10.14 (3.1) aviSesat (abl. coming from) undifferentiated viSesa-arambhah
differentiated — origination, inception (This compound has a genitive connection
that is the referent for the genitive word in the following sutra.) 10.15 (3.2) tasmat
from that §arirasya (gen. that of) the body 10.16 (3.3) tat-bijat (abl. arising from)
its — seed samsrtih the course of life (3.4) a-vivekat (a w/abl.; approaching,
leading up to) distinguishing ca and pravartanam proceeding forth aviSesanam
(gen. of) undifferentiated ones, the three gunas 10.17 (3.5) upabhogat (abl. for the
sake of, "because" there is to be) experience itarasya (gen. that of) the other 10.18
(3.6) samprati (ind.) at the moment, immediate, now pari-muktah utterly — free
dvabhyam (abl. from) both
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(The opponent:) 10.10 This (mind) cannot just happen of its own accord.
10.11 There is the relation of one's qualities to the principal (nature), which is
relative according to one's particular activity, 10.12 One's interest is through
his effort, having been acquired through his karma, appearing as the world.

(The author:) 10.13 Whatever the karma, the role of principal belongs to
intellect, appearing as the world. 10.14 The origination of the differentiated
(powers) comes from the undifferentiated. 10.15 From that comes that
(origination) of the body, 10.16 the course of life belonging to the
undifferentiated ones (the gunas) arising from its seed and proceeding forth
for leading to distinguishing. 10.17 That (course) of the other (the body) is for
experience. 10.18 That which is immediate (purusa) is utterly free from both.

Again the opponent argues for an indifferent nature as principal, creating one's
particular life circumstances in reaction to one's past karma, but the author claims
intellect (mahat) as principal, from which arises the twofold purpose of life:
realization and enjoyment. He states again that the human spirit transcends both
progress and the experience of enjoyment or pain.

Chapter Eleven
The Body and the Fivefold Opposing View
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11.1 (3.7) mata-pitr-jam mother — father — born sthiilam the gross prayasah

(prayasas) as a rule / itarat (n. neut, see itara) another na_tatha not so, not that
11.2 (3.8) piuirva-utpatteh (abl. since) former — produced by tat-karyatvam of it
— being a product bhogat (abl. for) enjoyment ekasya (gen. belonging to) the one
na not itarasya (gen. belonging to) the other 11.3 (3.9) saptadasa-ekam
consisting of seventeen parts — one whole lingam the sign, the visible proof of the
unmanifest person (lingasarira or subtle body) 11.4 (3.10) vyakti-bhedah
manifestation — division, variety karma-viSesat (abl. by) action — difference
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11.5 (3.11) tat-adhisthana-asraye (loc. as for) that — governance — seat dehe
(loc. in) gross body tat-vadat (abl. propagating from) it — saying tat-vadah 11.6
(3.12) na not svatantryat (ind.) on its own tat-rte that — without chayavat
shadow — like citravat variegation, picture, painting — like ca and, or 11.7 (3.13)
miirtatve_api (loc. w/api even though) embodiment, incarnation na not
sarighata-yogat compacting, concretion — resulting from taranpivat like the sun
(the "crosser over") 11.8 (3.14) anu-parimanam minute, a minute division, atom
— measuring tat-krti-Sruteh (abl. coming from) it — creation — hearing 11.9 (3.15)
tat-anna-mayatva-Sruteh (abl. from) it — food — being made of — hearing ca and

(The opponent:) 11.1 The gross (body 10.15-17), as a rule, is born from a
mother and a father (but) there is another that is not. 11.2 It belongs to the
one (nature 10.11), not the other (intellect 10.13), since it is produced by the
former, being a product of it for enjoyment. 11.3 It is the one whole consisting
of seventeen parts, the indicator (the subtle body). 11.4 The variety in
manifestation (of bodies) is by the difference in karma.

(The author:) 11.5 As for the notion of the seat of governance over that
(intellect) being in the body, the saying of it propagates from the saying of it.
11.6 Like a shadow or a painting, it (the body) does not exist on its own
without that (intellect), 11.7 which, like the sun, is not a result of concretion,
even though there is incarnation. 11.8 It is (rather) the measuring in atoms
that comes from (mere (compare with 8.12)) hearing about the creation of it
11.9 and from (mere) hearing about its being made of food (earth).

The opponent sees the physical body as a gross representation of a
seventeenfold subtle body or "lingasarira": the five airs, the ten indriyas, mind, and
intellect, all produced by nature. The author argues that the governance of mahat
as intellect works the other way around, and he gives an example. To become
visible, a shadow and a painting both depend on a light source such as the sun. The
shadow depends on the light being blocked and the painting depends on its not
being blocked. Also, the shadow occurs naturally by simply becoming evident,
while the painting is a produced object. (This use of two examples, one produced
and the other natural, is similar to 1.10 with the white cloth and the seed.)

The term "like the sun" in 11.7 completes the analogy begun in 11.6. The sun
"makes" both the painting and the shadow by making them evident (again,
intellect is brightness). The author dismisses blind faith in the words of the
scriptures without self-examination, and the literal translation "hearing", rather
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than "scripture" with its connotation of authority, better conveys his intent,
especially in the context of saying propagating from saying. (See also "it is said in
that regard" VD 7.5.) His argument about intellect (as an aspect of mahat) being
the cause and not the effect, corresponds very closely with Vaisheshika 7.4-9.
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11.10 (3.16) purusa-artham people — for the sake of samsrtih MW course,
revolution, (esp.) passage through successive states of existence linganam (gen.
pl. belonging to) subtle bodies siipakaravat like the cooks rajiah (gen. s. of
rajan) a king 11.11 (3.17) paiica-bhautikah consisting of five gross elements
dehah body (3.18) catur-bhautikam consisting of four gross elements iti_eke
according to some (3.19) /eka-bhautikam iti apare It is said later (in 20.10) to
consist of one gross element (earth).] (interpolation)

11.12 (3.20) na not samsiddhikam natural, innate, self-existent caitanyam
consciousness, awareness pratyeka-adrsteh (to be inferred from) individuals one
by one (see 8.13) — seeing (3-2H prapaiica-marana-adi-abhavah expansion,
manifest form — death, passing away — beginning with — non-existence ca and
11.13 (3.22) mada-$akti-vat (vatup ind. having) rapture, the impaired judgment of
intoxication — the power of cet if you think ... then / pratyeka-paridrste (loc. in
the case where) individuals one by one — seen all around sauksmyat (abl. arising
from) minuteness, triviality samhatye (loc. if) being struck together tat-udbhavah
their — origination 11.14 (3.23) jianat (abl. through) subtle understanding muktih
the liberating {3-24) bandhah bondage viparyayat (abl. through) the opposite of it
11.15 (3.25) niyata-karanpatvat (abl. from) the state of the cause being brought
under control (see 3.2) na no samuccaya-vikalpau (nom. dual) aggregation —
manifoldness 11.16 (3.26) svapna-jagarabhyam_iva (inst. w/iva "like", "by the
example of") sleeping — awake mayika-amayikabhyam (inst. with) one having
illusion — one not having illusion na no ubhayoh (loc. dual; in two) muktih
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liberating purusasya (gen. of) one person 11.17 (3.27) itarasya (gen. of) the other
api moreover na no atyantikam permanence (3-28) samkalpite (loc. when)
imagined, made up in the mind api_evam most definitely so (For api evam see
also 8.3 and 15.18.) (3.29-36 have been restored to their original place in
Chapters 22-23.) 11.18 (3.37) viparyaya-bhedah opposing, misconception —
division, breakdown, an enumerated set pafica five

(The opponent:) 11.10 The course of life is for the sake of the (individual)
people belonging to the indicators (bodies) like a king's cooks. 11.11 The body
does consist of the five gross elements. According to some it consists of four

gross elements.

(The author:) 11.12 It is not to be inferred from seeing those individuals one
by one that there is a self-existent consciousness (in them), and non-existence
of it beginning with the passing away of their manifest form. 11.13 If you
think it (this view) is just (our) having the power of rapture (see 4.11), well in
the case where individuals one by one are seen all around, if it is just a matter
of (atoms) being struck together, the origination of that (consciousness) would
arise from minuteness (not greatness). 11.14 The liberating (view) is through a
higher understanding (jiana VD 1.3), bondage through the opposite. 11.15
Coming from the state where the cause is checked, there is no such /.)
aggregation (of atoms) or 2.) manifoldness (of souls), 11.16 no 3.) liberating of
one person in two, with one having illusion and one not having illusion, like
someone who is asleep and someone who is awake. 11.17 Moreover, there is no
4.) permanence of the other, 5.) that when something is just made up in the
mind, it is most definitely so. 11.18 Thus the divisions of this opposite (view)
are fivefold.

In Vaisheshika sutra 1.3 that author says that the unsurpassed good comes
through understanding (jfiana), and here in sutra 11.14 this author makes the same

statement, that liberation is realized through jiiana, using the same word.

When it comes to refuting the notion that consciousness is a product of the
physical atomic body, these authors do not abstain from strong language. Here in
sutra 11.13 our author implies that the idea is trivial or small-minded, by using the
word sauksmya for "minuteness", while the author of the Vaisheshika calls it
ignorant and mindless (see VD 7.4-9).
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Five beliefs of the opposing view are given in sutras 11.15-17 as follows:
1.) aggregation of atoms;
2.) manifoldness of souls;
3.) liberated and non-liberated souls;
4.) permanence or perpetuity;
5.) the preexisting world as definite and real, not imagined.

Chapter Twelve

The Vaisheshika System vs. Karma
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12.1 (3.38) asaktih non-power astavimsatidha twenty-eight tu but 12.2 (3.39)
tustih satisfaction, gratification, fulfillment navadha ninefold 12.3 (3.40) siddhih
accomplishment astadha eightfold 12.4 (3.41) avantara-bhedah intermediate,
subdivisions (the eleven) piirvavat as before 12.5 (3.42) evam just the same
itarasyah (gen. of) the other (fem. refers to asakti) 12.6 (3.43) adhyatmika-adi-
bhedat (abl. because) individual-related (atman + manas) — the others (di$, kala) —
the set navadha (ninefold) tustih fulfillment 12.7 (3.44) iha-adibhih (inst. with,
including) marking, noting, considering, deliberating — the others siddhih
accomplishing astadha eightfold 12.8 (3.45) na no itarat (abl. coming from) the
one/the other itara-hane (inst. w/vina) the one/the other — abandoning, letting go
na is not so vina without (3.46) daiva-adi-prabheda belonging to or coming from
the gods — etc. — species, kind, sort

12.9 (3.47) a-brahma-stamba-paryantam up to and including — Brahman — a
tuft or clump of sod — entirely tat Krte (ind.) thus done srstih the creation
avivekat (abl. arising from) non-distinction

(The opponent:) 12.1 But the non-power (referring to the divisions outlined in
the Vaisheshika) is twenty-eight-fold: 12.2 the fulfillment ninefold, 12.3 the
accomplishing (of it) eightfold, 12.4 the divisions of the intermediate set as
before (eleven). 12.5 (Yours) is just the same as that of the other (the non-
power group, as follows:) 12.6 The fulfillment is ninefold because of the set of
those related to the individual and the others, 12.7 and the accomplishing of it
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is eightfold including deliberation and the others. 12.8 What comes from that
one (view, Vaisheshika), cannot be (held) without abandoning the other, the
one about the gods, etc. (see 9.10)

(The author:) 12.9 Thus done, creation arises from non-distinction, from
Brahman to a clump of sod (see 15.18, 24.16).

After the author assigns a number to his "opposite" view, the opponent, in turn,
puts a number to his. He points out the similarity between the author's principles as
described in Chapter Three and the principles of Vaisheshika (meaning "having to
do with the particulars"), which counts only four subtle elements in its
enumeration sutras (VD 1.4-6), but he addresses only the "non-power" principles.
He says the Vaisheshika system is completely incompatible with his belief in gods,

religious rites, karma, etc.

Mahat and Prakrti are considered by the author to be containers. They are the
ones to whom the abilities or "powers" of perception and action are attributed,
whereas all the principles that are created or produced make up the non-power
group. With certain additions to the five subtle elements and to the five gross
elements the whole non-power group is counted as twenty-eight-fold: nine plus

eight plus eleven.

The "fulfillment" set is the nine divisions of the physical (dravya) in the
Vaisheshika system (VD 1.4). It starts with the five gross elements—earth
(prithivi), water (apas), fire (tejas), air (vayu), and the ether (akasa)—and is
increased to nine by the development of dimension and time (di§ and kala) and
then mind and the individual (manas and atman). It is called "fulfillment" because
the nine divisions are the components of concrete physical reality, which is the
point of completion and fulfillment of the creative process, for the sake of
enjoyment. The author also calls it the fruit of creation (see 5.15).

The "accomplishing" set, also drawn from Vaisheshika (VD 1.5), are the eight
(not seventeen!) divisions of guna, which are the essential constituents that give
rise to the dravya set. These gunas from Vaisheshika begin with four subtle
elements—touch, taste, smell, and form—and become eight by the addition of Gha
and the rest. The word "tiha", meaning "deliberation", corresponds to "sarhkhyah"
(VD 1.5), which means reckonings, or deliberation, reasoning, reflection, etc. (see
"Sam-khya, f." MW p. 1128.) The three others, "the rest", are: /.) measurings
(parimanani); 2.) a single unnamed set consisting of certain discernings

(buddhayah) and certain endeavors (prayatnah), corresponding to mind; and finally
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3.) the sense of individuality (prthaktvam). The intermediate set is elevenfold—the
ten indriyas and mind. Mind is thus counted twice in this scheme, once as the
"eleventh" of Sankhya (9.5) and again as the physical mind of Vaisheshika.

The author replies that these particulars are exactly how creation emerges when
Brahman becomes excluded, as the feminine aspect, the prime originating force,
begins to lose her balance and to reel into diversity, and as the masculine aspect,
mahat, begins to forget his eternal nature and to fail in his ability to distinguish it

from his creation.
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12.10 (3.48) iirdhvam above, on high sattva-vi§ala sattva — abounding in
12.11 (3.49) tamas-visala tamas — abounding in milatas (ind.) at the root — in the
lower region 12.12 (3.50) madhye (loc. in) the middle rajas-visala rajas —
abounding 12.13 (3.51) karma-vaicitryat (abl. through) action — diversity
pradhana-cesta (for) the principal — exertion, endeavoring garbha-dasavat (vati
like) womb-born — servant(s) 12.14 (3.52) avrttih returning tatra there, to that api
even uttara-uttara-yoni-yogat higher and higher — birth(s) — through heyah
abandoned, given up (3.53) samanam the same with jara-marana-adi-jam aging
— death — etc. — born of duhkham suffering 12.15 (3.54) na no karana-layat (abl.
because) cause — dissolution into, melting (see 6.3) krta-krtyata accomplishment
(nasa 6.3) — to be done — right, proper magnavat (vati like) sunk, submerged
utthanat (abl. through) rising 12.16 (3.55) akaryatve_api (loc. w/api even)
without what is to be done tat-yogah his — connection paravasyat (abl. through)
subject to another's will, servitude 12.17 (3.56) sa he hi because, for sarvavit
knowing all sarvakarta doing all (3.57) 1dr$a-i§vara-siddhih one endowed with
such qualities — supreme governor — establishing siddht (dual) two proofs. (7
believe there was an ancient copying error on this word (see the devanagari),
where siddhi, which fits perfectly, became siddhd, which doesn't work at all.)
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12.18 (3.58) pradhana-srstih principal — the creation para-artham other — for
the benefit of svatas for his own api really / abhoktrtvat (ind. adv.) without being
the enjoyer ustra-kunkuma-vahanavat (vati like) oxcart — saffron — carrying

(The opponent:) 12.10 Abounding in goodness on high, 12.11 abounding in
darkness beneath, 12.12 abounding in passion in the middle, 12.13 like those
born to servitude; the exertion of the principal (nature) through the diversity
of karma; 12.14 (all) that is given up (in the end), even the returning to that
through higher and higher births, (and) the same with suffering born of aging
and dying, and all that. 12.15 There is no accomplishment of what has to be
done through (your) 'rising' (see VD 1.1), like someone who is sunk, because
there is that (final) dissolution into the cause (see 6.11). 12.16 Even without
what has to be done, his connection (see also "tat-yogah" 2.1, 3.1) is through
being subject to the will of another (see 2.5-7). 12.17 For He is the one who
comprehends all and creates all, and these are the two proofs establishing that
the one who is endowed with such qualities (Brahman 12.9), is that supreme
governor (not mahat).

(The author:) 12.18 The principal's (mahat's) creation for the benefit of
something apart (from it) is really for his own (benefit). Without being the
enjoyer, it would be like carrying saffron with an oxcart (see 23.9).

Here the opponent describes the three planes of human existence that are
associated with the doctrine of reincarnation or transmigration of souls according
to the smrtis. He says that there is no rising to the ultimate good through
understanding as stated in the first sutra of the Vaisheshika, but that man is instead
governed by and subject to the will of a higher power.

The author concludes this half of the Sankhya Darshana with an interesting
analogy. In his world, saffron probably ranked highest among all commodities for
value compared to weight, as opposed to dung or firewood, which would be much
more suitable for transportation in a crude heavy oxcart. Saffron, prized as a
yellow dye, also aptly represents the well-established theme of coloring of
consciousness through experience, which will be developed later in this work (and
in the Yoga). He says that life experience, beginning in sattva and the others (the
saffron), is not contained in subservient individuals, each one borne about in a
gross body (the oxcart) created by nature.
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Chapter Thirteen
Cessation and Letting Go
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13.1 (3.59) acetanatve_api (loc. w/api even though, even that) without

intelligence, design, or conscious intent — being, which is ksiravat like milk
cestitam (itac having) exertion, effort, behavior pradhanasya (gen. belonging to)
principal 13.2 (3.60) karmavat (vatup having, in accordance with) karma drsteh
(abl. known from) seeing va either, or kala-adeh (abl. coming from) time — etc.
(the gross elements) (3-61) svabhavat (abl. due to) one's own innate disposition
cestitam (itac having) effort (in life) anabhisarhdhanat (see abhisarndhana MW)
(abl. because of) absence of design bhrtyavat (vati like) servant 13.3 (3.62)
karma-akrsteh (abl. known from) karman — the effect of drawing to oneself va or
anaditah (tasil through) the beginningless, the preexisting

13.4 (3.63) vivikta-bodhat (abl. known through) discriminative -
consciousness srsti-nivrttih creation — cessation pradhanasya (gen. of) principal
stiidavat (vati as) cook(s) pake (loc. regarding, with) the cooking 3-64) itarah
one itaravat like the other tat-dosat (abl. for) in those — fault 13.5 (3.65) dvayoh
ekatarasya va (see 5.1) audasinyam an abiding apart (from) (see the source word
"uddsina” MW) apavargah completion, coming to a close 13.6 (3.66) anya-srsti-
uparage api (loc. w/api even though) another — creating — coloring, influence na
not virajyate (from virafij) to be dismissed prabuddha-rajju-tattvasya (gen.
point of view "to") wake up, become aware of — rope — reality iva like, as (it
appears) uragah snake 13.7 (3.67) karma-nimitta-yogat (abl. from) karma as
instrumental cause — resulting from ca morecover {3-68} nairapeksye api (syaf of
nirapeksa) (loc. w/api even though) disinterestedness prakrti-upakare (loc.

whenever) nature — assistance avivekah without distinguishing nimittam cause
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3-69) nartakivat (vati like) female dancer pravrttisya (gen. of) activity api
actually nivrttih cessation caritarthyat (ind.) the object being attained 13.8 (3.70)
dosa-bodhe (loc. when) fault — knowing, awareness api indeed na no
upasarpanam approaching softly pradhanasya (gen. on the part of) principal
kula-vadhiivat (vati likeness of) a refined woman 13.9 (3.71) na ekantatah not at
all bandha-moksau bondage and/or liberation purusasya (gen. of) the person
avivekat (abl.) non-distinguishing rte (w/abl.) without, but for

(The opponent:) 13.1 Having one's effort (in life), even that which, like (the
flow of) milk (10.6), is without conscious intent, does belong to (our) principal
(nature). 13.2 That one's effort, servant-like because of the absence of design,
is due to one's innate disposition, is known either from seeing what comes
from time and the others (the gross elements) in accordance with karma, 13.3
or from the drawing effect of karma, through the preexisting (world).

(The author:) 13.4, Through discriminative consciousness, there is a
cessation of the principal's creation, as (your) cooks (see 11.10) (finish) with
the cooking, for there is fault in those (your proofs 13.2-3), the one and the
other alike. 13.5 (but) alternatively to that (your view in 5.1) of the one in
relation to the two, such a completion is (rather) an abiding apart from it (the
creation) (see 3.18). 13.6 Even though there may be just the coloring influence
(of imagination) creating another thing, it is not to be dismissed. It is like a
deadly snake (on the road), as it appears to one who (then) becomes aware
that the reality is (only) a rope. 13.7 Moreover, with karma being associated
as the cause, whenever there is the assistance of nature, even though she is
disinterested, such a cause is (known) without distinguishing. Like a dancing
girl, there is actually cessation of her activity when its object is attained. 13.8
Indeed when there is awareness of that fault (see 13.4), there is not (even) a
soft approach of (your) principal like a refined woman. 13.9 There is no
bondage or liberation of a person at all, but for that non-distinguishing (13.7).

The opponent has offered two proofs, both already denied by the author in
1.16-17. One is the infinite variety of things in nature's creation (13.2), and the
other is the (wrongly) inferred connection of quality of life with an ongoing cyclic
system of reward and punishment for right and wrong behavior (13.3). (Those two

are the space-related and the time-related, respectively.)

His view of the relationship between the individual and his subtle senses and
powers is that the former is proved by the latter. Alternatively, the author's view is
that even when the latter are completely stilled, the self is still present (see 3.18).
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This idea is presented in very much the same way as it is in the Yoga, that upon
containment of the ways of thought there is abiding of the self in his own form
(see YD 1.2).

The author refers to the story of a man who is filled with fear upon
encountering a deadly snake on the road in the twilight, but when he looks closer
he realizes that his frightening "reality" of the moment before was actually just a
coil of rope lying there. His point is that in the liberating view both realities are
valid in their time and both inevitably come to an end, so the snake experience
with its fear is not to be dismissed as a mistake after the fact.

Sutras 13.7-9 are a development of the point made in 10.5, that there is
cessation and not continuance. The female dancer illustrates the active role of
nature. Whether it is like the lively rajasic performance of a servant dancer, or the
gentle sattvic movement of a refined person, he says nature's activity ceases when

the awareness of it ceases because awareness is the cause, not nature.
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13.10 (3.72) prakrteh (gen. belong to) nature afjasyat (ind.) surely
sasangatvat (abl. through) attachment pasuvat (vati like) domesticated animal

13.11 (3.73) rupaih (inst. pl.) ways saptabhih (inst. in these ways) seven or
"often used to express an indefinite plurality” (MW), "many" atmanam himself
badhnati binds (reflexive atmanepada) pradhanam principal kosakaravat (vati
like) "case (cocoon) maker", silkworm vimocayati liberates himself eka-riipena
one way 13.12 (3.74) nimitta-tvam cause — (this) being avivekasya (gen. of) non-
distinguishing na not drsta-hanih learned knowledge — abandoning, letting go
13.13 (3.75) tattva-abhyasat principle, truth — discipline of repeated study,
constant mindfulness na iti na iti iti tyagat (abl. through) "no" — "no" — thus —
leaving, abandoning, forsaking, letting go viveka-siddhih distinguishing —
accomplishing, realizing 13.14 (3.76) adhikari-prabhedat (abl. from the
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standpoint of) one of authority, governor — subdivision na no niyamah rule,
restriction 13.15 (3.77) badhita-anuvrttyah (abl. arising from) that which has
been excluded — return madhya-vivekatah (madhya + tasil) "out of the midst" in
the midst — distinction api even upabhogah life experience (3-78) jivan-muktah
living — liberated ca indeed, thus 13.16 (3.79) upade$ya-upadestr-tvat (abl.
through) taught — teacher — being tat-siddhih his — achievement (3.80) $rutih
scripture ca in addition to 13.17 (3.81) itaratha otherwise andha-parampara
blind — tradition 3-82) cakra-bhramanavat (vati like) wheel — spinning dhrta-
Sarirah retaining a body, continuing to live, existing 3-83) samskara-leSatah
(tasil brought about through) mind construct — little tat-siddhih his — achievement
13.18 (3.84) vivekat (abl. through) distinguishing nih$esa-duhkha-nivrttau (loc.
upon) without remainder, complete — suffering — cessation krta-krtya — ta done —
to be done — the having na not itarat (abl. through) the other way

(The opponent:) 13.10 Surely, that (bondage) must belong to nature,
through attachment, like a domesticated animal.

(The author:) 13.11 (More) like a silkworm, the principal liberates himself
in one way, (though) he binds himself in seven (many) ways, 13.12 not letting
go of the learned knowledge, this being the cause of his non-distinguishing.
13.13 It is through letting go, thus: '"there is no ...", "there is no ..."
(... aggregation, manifoldness, etc. see 11.15-17), that distinguishing is realized,
(and) by constant mindfulness of the truth, 13.14 (but) for the subdivision of
the governor (mahat), there is no such rule. 13.15 He is (thus) the living
liberated one, his life experience arising from the return of what has been
excluded (learned knowledge), even in the midst of distinguishing. 13.16 His
achievement is through being teacher and taught in addition to scripture.
13.17 Otherwise there is just blind tradition, his achievement brought about
through a little mind construct, maintaining a body like spinning the wheel
(of reincarnation). 13.18 The having done that which is to be done happens
upon the complete cessation of suffering through distinguishing, not through
that other way.

Unlike a donkey or a cow in the opponent's example, the author's silkworm is
bound by cords of his own making, and upon the realization of his true form he
comes out of his bondage, not by atonement and redemption but simply by
abandoning his confinement. For the inward-looking phase only, there is
abandoning by affirmation of the liberating view and negation of the obstacles to

liberation inherent in the living view.
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The statement of exemption from this for the personal self, expressed in sutra
13.14, teaches an important point and serves as a caution. He is saying that the
whole subject of establishing the state of distinguishing is for the higher self, the
intellect, the seeker of truth, examining consciousness rather than the physical
world. On the other hand, his "subdivision" of mahat, which is the gross personal
identity and the body that functions in day to day life, continues to live according
to the objective worldly view. It would be absurd and untrue to go about living
your daily life in the physical world claiming that it is dissolved when you look
away or that memory creates the past, or that other people don't have souls.
Pondering and reflecting, even with the aid of a book (whether reading or writing),
is a solitary practice, but once we start acting and speaking in the world, we are
bound by the rules of ordinary life. Out of the two-fold purpose of life, spiritual
realization on the one side and the experience of life on the other, the teaching of
the liberating view applies to the former only. This is the domain of the great
mabhat alone, making the intellectual connection (yoga) with his manifest creation.
Still, though the spiritual and the material views are opposite, they are not
mutually exclusive, because when there is the development of comprehension of
that inner aspect of truth that is not the taught and learned truth, the two opposites
are found to complete one another.

Chapter Fourteen

The Stories
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14.1 (4.1) raja-putravat (vati like) king — son (not "king's son" or "kings for
sons (Veda Vyasa)") tattva-upadesat (abl. from) truth — teaching 4-2) pi§acavat
(vati like) primitives anya-artha-upadesah other — purpose(s) — teaching api even

14.2 (4.3) avrttih reversion, returning asakrt-upadesat (abl. from) repeatedly
— teaching 4-4) pita-putravat (vati like) father — son ubhayoh (loc. in) both
drstatvat (abl. because) being learned 14.3 (4.5) Syenavat (vati like) osprey
(referring to "kurara" in MB 178) sukha-duhkhi having pleasure or pain tyaga-
viyogabhyam (abl. from) abandoning — separation (4-6) ahi-nirvlayanivat the
shed skin of a snake (47 chinna-hastavat like cut-off hands va or 14.4 (4.8)
asadhana-anucintanam unconducive to the goal — attitude bandhaya (dative
tending to) bonding bharatavat like Bharata 14.5 (4.9) bahubhih (inst. pl. with)
many yoge (loc. in) association virodhah hostility, clashing raga-adibhih (inst.
pl. through) passion, desire — etc. kumari-Sankha-vat girl — shells — like (446}
dvabhyam (inst. by) two api but even tatha in that way eva just so 44341 nirasah
(nir-asa) without any hope or wish or desire sukhi happy pingalavat like Pingala
14.6 (4.12) anarambhe (loc. in the case of) without any undertaking api even
para-grhe (loc. in) another — house sukhT (a sukhin) happy sarpavat like a snake
14.7 (4.13) bahu-§astra-guru-upasane api (loc. w/api even) many — lessons —
master — attending sara-adanam taking the essence satpadavat like a "six-foot"
bee (or "six-word" a subtle reference to Vaisheshika) (4314 isu-karavat (vati like)
arrow — maker na not eka-cittasya (gen. point of view; for) single-minded,
resolute samadhi-hanih contemplation — abandoning 14.8 (4.15) krta-niyama-
langhanat established — rules, laws, ways — disregarding, transgression
anarthakyam uselessness, pointlessness lokavat (vati like) world (4.16) tat-
vismarane_api (loc. w/api even if) (of) them — forgetting bhekivat (vati like)
female frog 14.9 (4.17) na not upadesa-Sravane (loc. upon) teaching — hearing
api even, just krta-krtyata (ta f. abstract) accomplished — task para-amarsat-rte
(abl. w/rte without) grasping (the point) virocanavat like Virocana the asura (418}
drstah seen tayoh (loc. dual; between) those two indrasya (gen.) by Indra

(The opponent:) 14.1 That comes from the feaching of truth, like the king
and the son; even teaching for other (moral) purposes, like that of the Pisaca.

(The author:) 14.2 Like father to son, because of its being learned
knowledge in both cases, what comes from such repeated teaching is the
return (to suffering). 14.3 Like the osprey, having pleasure vs. displeasure
from abandoning vs. separation (respectively), like a snake shedding its skin
or like severed hands. 14.4 Like Bharata, an attitude toward bonding (to
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another) is unconducive of the goal; 14.5 (bonding) with many, there is
clashing in the association, through desire, etc. like the girl's shells, but even
with two it is just the same, like Pingala, happy without any such desire, 14.6
even without any undertaking, happy in the house of another, like a snake.
14.7 For the single-minded, even with attendance at many lessons there is
taking of the essence, like the bee, (or) like the arrow maker, not abandoning
his contemplation; 14.8 (but) even if you forget them, like (in the story of) the
frog princess, there is no point in disregarding established ways as in the
world. 14.9 So it is not just on hearing the teaching, like Virocana, that what is
to be done is done, not without grasping that (essential point) which is seen by
Indra, between the two (Virocana and Indra).

The opponent disagrees with the author's last statement in sutra 13.16. He says
that living liberation is not through being teacher and taught in one person, but
rather in two persons. In the example from scripture, the king is Pravahana and the
son involved is not his own, but rather Svetaketu, the son of the sage Gautama (see
Chandogya Upanishad V, 3, 1). The words spoken by that kshatrya to the brahmin
Gautama, rather more religious than enlightening, are the lesson of the five agnis.
The other reference, the stories and parables of the primitive tribes of ancient India
referred to by the opponent as the Pisaca, have been translated into Sanskrit as
"Katha Sarit Sagara", and subsequently into English in the last century.

Parents give their children repeated instruction in the ways of life, but this kind
of instruction has nothing to do with liberation, and rightly so. Children and youth
should not be taught this philosophy. In sutras 14.3-7, the author recites the six
lessons of the ascetic rishi Bodhya (Mahabharata XII, 178 Ganguli (171
Tokunaga/Smith)), embellished with references to other traditional stories. Like
the lesson of Virocana and Indra from Chandogya Upanishad VIII, 8, they
illustrate the difference between superficial and essential understanding. The
stories teach three themes that correspond to the threefold suffering mentioned in
1.1, all from the ascetic's point of view. The first represents physical pleasure
versus physical pain; the second, social pleasure versus social pain; and the third,
the loss of self-focus.

Sutra 14.3 is about physical pleasure and pain, like gulls either waiting or
fighting for scraps of food, or like one losing a body part either painlessly or
painfully. The ascetic renounces indulgence in physical pleasure and pain. Sutras
14.4-6 are about company, like King Bharata who becomes so attached to his

beloved pet deer that he neglects the duties of life; or like the girl hoping to remain
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undiscovered as she provides food for company, taking off her shell bracelets to
avoid the rattling noise; or like Pingala who finally gives up the hope that her lover
will come, renouncing the pain along with the hope; or like the solitary snake who
avoids building a house of his own. Guests, lovers and households represent social
pleasure and pain, and the ascetic is happy to have none. Sutra 14.7 is about
maintaining clarity or focus by not succumbing to the scattering of thoughts.
Grasping the essence of lessons requires such focus, like a bee who heads straight
for the essential part of the flower, not distracted by other things, or like an arrow
maker who remains attentive to the task before his eyes, not distracted by the
passing by of a king and his entourage. In sutra 12.8 the author concludes by
dismissing asceticism as a means of achieving liberation. Worldly life will suffice,
even if one fails to observe all the rules and karmas; and one's cherished life will
not revert to a lower form, as the Prince's lovely wife reverted to being a frog
when he forgot the rule he had promised, not to show her water.
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14.10 (4.19) pranati-brahmacarya-upasarpanani acts of reverence — student
life — service to the master krtva (ind.part.) having done siddhih accomplishment
bahu-kalat (adv.) for a long time tadvat like that, like him

14.11 (4.20) na no kala-niyamah time — rule vamadevavat (vati like)
Vamadeva (see Aitareya Upanishad IV "and Rig Veda 1V, 27, 1) 14.12 (4.21)
adhyasta-riipa-upasanat (abl. from) placed over, superimposed — form — worship
paramparyena (inst. by) degrees yajiia-upasakanam (gen. on the part of) rite —
worshippers iva as if (4.22) itara-labhe (loc. upon) other — obtaining, attaining,
finding api even avrttih returning pafica-agni-yogatah (tasil) five — fires —
according to janma-$ruteh (abl. from) birth (janman), origin — scripture 14.13
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(4.23) viraktasya (gen. point of view; to) one free from passion heya-hanam to
be left — leaving upadeya-upadanam to be taken — taking harhsa-ksiravat (vati
like) swan — milk (4.24) labdha-atiSaya-yogat having acquired — superiority —
from va or tadvat (vati like) him (Indra) 14.14 (4.25) na no kama-caritvam
(according to) desire — acting, behavingness; hedonism raga-upahate (loc. when)
stricken with passion §ukavat (vati like) Suka, son of Vyasa (4.26) gunayogat by
cords/prakrti baddhah bound Sukavat (vati like) parrot 14.15 (4.27) na no bhogat
(abl. from) experience raga-$antih passion — pacification munivat (vati like) the
monk (4.28) dosa-dar§anat (abl. from) degradation — seeing ubhayoh (loc. in)
both 14.16 (4.29) na not malina-cetasi (loc. in) muddy — mind upade$a-bija-
prarohah teaching — seed — germinating ajavat (vati like) King Aja (4.30) na not
abhasa-matram semblance — mere api even malina-darpanavat (vati like)
muddy — mirror 14.17 (4.31) na not tat-jasya (gen. being of) that — born api in
fact tat-riipata it — (ifc) formed of pafikajavat (vati like) lotus 14.18 (4.32) na
not bhiiti-yoge (loc. in the case of) prosperity — association api even krta-krtyata
have done — to be done upasya-siddhivat (vati like) to be revered —
accomplishments upasya-siddhivat

(The opponent:) 14.10 Like him (Indra), there is accomplishment having
done reverence, study, and service for a long time (101 years in Indra's case).

(The author:) 14.11 Like Vamadeva, there is no rule as to time, 14.12 as if it
were by degrees through worship of the superimposed forms (the gods), on
the part of worshippers at the religious rite, returning even upon attaining the
other (worlds), according to the five agnis from the scripture on origins.
(Chandogya Up. V 4-8.) 14.13 To one who is free from passion, there is leaving
what is to be left (and) taking what is to be taken, like the swan with milk; or
like him (Indra), from having acquired that superiority (in understanding, as
opposed to 5.5). 14.14 No hedonism when stricken with passion, like Suka,
bound by cords, like a parrot. 14.15 No pacification of passion through life
experience, like the monk (Sobhari), because it comes from seeing the
degradation in both (passion and experience). 14.16 There is no germination
of the seed of teaching in a muddy mind, like (King) Aja; not even a mere
semblance, like a muddy mirror. 14.17 In fact, like the lotus, being of what is
born in that (mud, (that seed)), it (the teaching) does not take the form of that
(mud). 14.18 The having done what is to be done is not like the
accomplishments of those who are to be revered (the learned 14.1-2), even in
the case of one associated with prosperity (the King 14.1).
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Like the last section, these three scriptural references correspond to the
threefold suffering mentioned in 1.1. Sutra 14.14 is about addiction to pleasure.
"The man without attachments, no longer cherishing any desire for earning wealth,
can sleep happily. Ho, it was well said by Suka while going to the great forest from
his father's abode, renouncing everything!" (Mahabharata XII, 177 Ganguli). He
uses a play on words here. The name Suka means parrot, and parrots were
captured with nets made of cords. The word for a cord or strand is guna, which of
course also refers to the three gunas of nature. Sutra 14.15 is about family.
According to Vijiiana Bhiksu, the monk could be Saubhari, who abandoned his
solitude out of desire for the joys of a householder, only later to realize the futility
of his perpetual desire for wealth and family (Visnu Purana IV, 2, 47). Sutra 14.16
is about shock. In the muddy state of grief, like King Aja after the death of his
beloved wife, there is a loss of self-focus (Svetasvatara Upanishad IV, 5).

The three examples above illustrate a range of distractions from hedonism to
family life and even grief, but in the end the author dismisses the renunciation of a
normal life that would inevitably hold such distractions, whether it is the rajas of
passion or the tamas of grief. He says that grasping the essential meaning is the
means, and the goal is simply the absence of suffering, not necessarily
renunciation or prosperity. He concludes this chapter by referring back to its
beginning and by transforming the mud and seed metaphor of 14.16 into an
illustration of the difference between essential understanding and learned

knowledge.
Chapter Fifteen
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15.1 (5.1) mangala-acaranam prayer or rite for happiness or good luck —
performance, usage Sista-acarat (abl. because) cultured, learned, educated —
traditional, customary usage phala-dar$anat (abl. because) fruit(s), result(s) —
seeing Srutitah (tasil because) scripture ca and iti thus 15.2 (5.2) na not §vara-
adhisthite (loc. if) supreme governor — presided over, governed, superintended
phala-nispattih fruit, result — fruition karmana (inst. through) action tat-siddheh
(abl. because) it — accomplishing

15.3 (5.3) sva-upakarat (abl. from) self — benefit, service adhisthanam
governance lokavat as the world €5-4) laukika-i§varavat (vati like, in the sense
of) worldly — lord itaratha (with va) rather than (5-5) paribhasikah conventional
meaning va alternatively 15.4 (5.6) na not ragat-rte without desire (for it) tat-
siddhih it — accomplishing prati-niyata-karana-tvat (abl. because) counter-
checked, overruled — cause — state 15.5 (5.7) tat-yoge (loc. in) that connection api
however na not nitya-muktah cternal — free 15.6 (5.8) pradhana-§akti-yogat
(abl. for) principal — powers — in connection with cet if ... then sanga-apattih
sticking, clinging contact, attachment — happening, occurring 15.7 (5.9) satta-
matrat being that — simply cet if sarva-iSvaryam (over) all, everyone — being
supreme ruler £5-30) pramana-abhavat (abl. because) proof — absence na no tat-
siddhih it — establishing 15.8 (5.11) sambandha-abhavat (abl. because)
connection (same as pratibandha 5.1) — absence na not anumanam inference 15.9
(1.32) (These six sutras clearly belong here and not where they are found in
manuscripts, because of the theme of prayer, the "if ... then" format of 15.9, which
matches 15.6 and 15.7, and the proximity of the Buddhist doctrines of
momentariness (15.10) and emptiness (16.1). Restoring them to their proper place
also corrects both of the anomalies in the numeric structure.) putrakarmavat like
the ceremony for a son iti (quotes) cet if ... then 4333 na not asti it is hi because
tatra in that place sthirah steady, constant, persevering eka-atma one, same —
individual yah the one who garbhadhadina (inst. by) impregnation ceremony —
etc. samskriyate to be blessed

(The opponent:) 15.1 Because it is the custom of the learned, because of
seeing results, and because of scripture, thus is the performance of prayer.
15.2 There is no fruition of result if governed by (your) supreme one (mahat),
because it is accomplished through karma.

(The author:) 15.3 Alternatively to the conventional meaning, which is like a
worldly supreme governor (iSvara), governance comes rather from a self-
benefit, appearing as the world. 15.4 It is not accomplished without the desire
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for it, (simply) because that is the (desired) state where the cause (of bondage
and suffering) is counter-checked. 15.5 It is not, however, the eternal free one
in the connection with that (desire). 15.6 If you think it (governance) comes
from a connection with the power of a principal; well, then there would be the
occurrence of attachment. 15.7 If you think it comes from simply being that,
being the supreme lord (i§vara) of all; well, (as you say in 5.6) there is no
establishing that because of the absence of proof. 15.8 There is not (even)
inference (as proof of that), because of the absence of a connection. 15.9 If you
think that (seeing results 15.1) is like the "ceremony for a son", it is not,
because the one who perseveres in that place, by the impregnation rite or
whatever, is the very same individual who is to be blessed by it.
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15.10 (1.34) sthira-karya-asiddheh (abl. because) persevering — result — not
accomplished ksanikatvam momentariness (-35) na not pratyabhijfia-badhat
(abl. to be inferred just because) direct recognition — excluded 15.11 (1.36) Sruti-
nyaya-vira-uidhat (abl. known from) scripture — reasoning — men — conclusions ca
and 15.12 (1.37) drstanta-asiddheh (abl. because) example — not (necessarily)
established ca indeed 15.13 (5.12) S$rutih scripture api even pradhana-
karyatvasya (gen. of) principal — product — being 15.14 (5.13) na no avidya-
Sakti-yogah (in the) lack of higher knowledge — power — connection nihsangasya
(gen. for) indifferent 15.15 (5.14) tat-yoge (loc. if) that — connection tat-siddhau
(loc. if) that — establishing anyonyasrayatvam state of mutual dependence 15.16
(5.15) na not bija-ankuravat (vati like) seed — sprout sadi-samsara-Sruteh (abl.
understood from) having a beginning — the course of life, the world — scripture
15.17 (5.16) vidyatas (tasil as a result) higher knowledge anya-tve (loc. if)
otherwise brahma-badha-prasangah Brahman — excluded — it would happen
144 abadhe (loc. when) not excluded naisphalyam there being no fruition

15.18 (5.18) vidya-badhya-tve (loc. in) higher knowledge — excluded by —
being jagatah (gen. of) living world api_evam (see also 8.3, 16.7) indeed exactly
519 tat-ripa-tve (loc. in) that — the very form saditvam state of beginning
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(The opponent:) 15.10 That there is momentariness, because a result is not
accomplished by one who perseveres, is not to be inferred just because direct
recognition (perception) of it (the relation between the perseverance and the
result) is excluded. 15.11 It is known from the conclusions of men by (both)
scripture (testimony) and reasoning (inference); 15.12 because indeed it
doesn't have to be established by an example (perception). 15.13 There is even
scripture on its (a result's) being a product of the principal (nature). 15.14 For
the indifferent (nature) there is no connection between her power (14.6) and a
lack of such higher knowledge (15.11). 15.15 If there were a connection with
that (lack of higher knowledge, ignorance) in establishing that (power), there
would be a state of mutual dependence. 15.16 That it is like seed and sprout is
not to be understood from scripture on the world having a beginning. 15.17 If
it were (your) other way, it would happen that Brahman would be excluded by
our higher knowledge (15.11), there being no fruition when he is not excluded.

(The author:) 15.18 That (fruition) of the living world is indeed exactly that,
in his being excluded by (your) 'higher knowledge'. Its state of beginning is in
the very form of that (exclusion).

The principle of momentariness is consistent with the teaching of the
Darshanas in that time is only a present moment construct of memory or
anticipation. The opponent argues that a relationship of cause and effect between a
Vedic rite and the result is known by the testimony of scripture and by inference
from the examples seen in the range of quality in the lives of others, whereas a
knowledge limited to direct self-recognition would exclude that relationship.

He cleverly says in 15.15 that if there were a claim to power in the ignorance of
rejecting the external authority of scripture and that of the hierarchy of spiritual
and intellectual leadership, then there would be ignorance in that claim to power.
The author replies that life's very beginning is in the state of exclusion of
Brahman, the state of losing the awareness of one's pure self as Brahman, being
captured by the facts and explanations, affirming that they "really" exist.

Otherwise there would be no life and no world, and that is impossible.
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Chapter Sixteen

Dharma and Happiness
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16.1 (1.43) tat-abhave (loc. upon) that — non-existence tat-abhavat (abl.
inferred from) that — non-existence $inyam emptiness tarhi then, in that case 16.2
(1.44) suinyam emptiness tattvam reality / bhavah existence vinasyati it passes
away vastu-dharma-tvat (abl. inferred from) real — the nature of — the notion that
vinasasya (gen. of) passing away 16.3 (1.45) apavada-matram nay-saying —
mere, nothing more than abuddhanam thoughtless 16.4 (1.46) ubhaya-paksa-
samana-ksematvat (abl. adv.) both — side — same — being or resting assured ayam
this api in fact 16.5 (1.47) a-purusa-arthatvam not — human — purpose
ubhayatha either way 16.6 (5.20) na no dharma-apalapah duty — denying
prakrti-karya-vaicitryat nature — effect(s) — manifoldness (524 Sruti-linga-
adibhih (inst. pl. through) scripture — indicators — etc. tat-siddhih it — establishing

16.7 (5.22) na not (such) niyamah defined pramana-antara-avakasat (abl.
by) means of proof — other — admitting (5-23) ubhayatra either way api evam
exactly so 16.8 (5.24) arthat (abl. because) purpose siddhih establishing cet if
thought to be samanam same ubhayoh (loc. in) both 16.9 (5.25) antah-karana-
dharmatvam inner — creator — role — the very existence of dharma-adinam (gen.
pl. for all) duty — etc. {5:26) guna-adinam (gen. pl for all) qualities — beginning
with ca-na and not just atyanta-badhah ultimately — excluded

(The opponent:) 16.1 From the non-existence of that (living world) upon the
non-existence of that (exclusion), one would infer emptiness in that case. 16.2
That reality is emptiness, that existence passes away, inferred from the notion
that passing away is the nature of anything real, 16.3 is nothing more than
thoughtless nay-saying, 16.4 this (speaker (the opponent)), in fact, being
comfortable (in saying) that the two views ("emptiness' and the "separate



Chapter Sixteen — Dharma and Happiness 53

principle') are the same; 16.5 (but) either way, that is not the purpose of a
human being. 16.6 There is no denying that it (the purpose of a human being)
is his dharma, because there is the manifoldness of the effects of nature, the
proof of it through scripture, indicators, etc.

(The author:) 16.7 Either way, that (dharma) is not defined exactly so by
admitting those other means of proof. 16.8 It is the same in both, even if you
think it is established because it is our purpose, 16.9 The very existence of a
'dharma’ for the inner creator—(that is,) for all that begins with his dharma
and not just for all that begins with the gunas—is that he is ultimately
excluded.
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16.10 (5.27) paiicavayava-yogat (abl. known through) five-membered — abl.
ind. sukha-samvittih happiness — sense, feeling, knowledge 16.11 (5.28) na not
sakrt-grahanat (abl. from) "done together", at once, simultaneous, immediate —
comprehension sambandha-siddhih binding or joining together, inherent relation
— establishing 16.12 (5.29) niyata-dharma-sahityam rule — dharma — intimately
connected, associated ubhayoh (loc. in relation to) the two ekatarasya (gen. of)
one va alternatively vyaptih pervading 16.13 (5.30) na not tattva-antaram
principle — separate vastu-kalpana-prasakteh (abl. known through) reality —
imagining — indulging in 16.14 (5.31) nija-Sakti-udbhavam inborn — power —

emergence, rising up, generation, manifestation iti according to acaryah teachers

16.15 (5.32) adheya-Sakti-yogah (to be) contained, attributed — power, ability
— connection, association iti according to paficasikhah 16.16 (5.33) na not
svariipa-§aktih own nature — power niyamah rule punar-vada-prasakteh (abl.
because) tautology — occurrence (5.34) viSesana-anarthakya-prasakteh (abl.
arising from) distinction — meaninglessness — occurrence 16.17 (5.35) pallava-
adisu (loc. plural; in regard to, with) shoot, sprout — etc. anupapatteh (abl.
because) inconsistent ca and 16.18 (5.36) adheya-Sakti-siddhau (loc. upon)
contained, attributed — power — establishing nija-§akti-yogah inborn — power —
association samana-nyayat (abl. from) same — argument
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(The opponent:) 16.10 A sense of happiness (through dharma/karma) is
known through the five-membered (syllogism). 16.11 There is no establishing
any such relation from an immediate comprehension. 16.12 Alternatively to
that (your view (in 3.18 and 13.5)) of the one in relation to the two, it
(happiness) pervades in association with the rule of dharma. 16.13 A separate
principle is not known (just) through indulgence in imagining such a reality.
16.14 According to (us) teachers it is a manifestation of an inborn power.

(The author:) 16.15 According to Paiicasikha (the author) it is a connection
with contained power. 16.16 The power (of happiness) being in one's (born)
nature is not the rule because /.) of the occurrence of tautology arising from
the occurrence of meaninglessness of the distinction, 16.17 and because 2.) it
is inconsistent with things beginning with the sprout. 16.18 Upon establishing
it as a contained power, (however,) association with inborn power could follow

from that same argument.

The author points out that saying a person experiences happiness in some
circumstance because he is happy by nature is a "tautology", which is a kind of
redundancy, in this case an argument where there is no meaningful difference
between the assertion and the reason, thus invalidating any inference and thus any
proof. The life circumstances of another person can be seen directly but not his
general level of happiness or any other aspect of his experience, so there is no
proof that happiness is attained through performing karmas as one's dharma.

Chapter Seventeen

Veda and Testimony
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17.1 (5.37) vacya-vacaka-bhavah to be said — saying — relation sambandhah
inherent connection $abda-arthayoh (loc. dual; between) sound, word, oral
tradition — (its) purpose, intent, meaning 5-38) tribhih (inst. pl. by) three
sambandha-siddhih inherent connection — establishing, proof 17.2 (5.39) na
karye (loc. as to) effect, product, produced niyamah rule ubhayatha in the two
ways darsanat (abl. because) seeing, observing ¢5-46) loke (loc. in) world
vyutpannasya (gen. belonging to) learned, accomplished, versed in veda-artha-
pratitih Veda — meaning — understanding

17.3 (5.41) na not tribhih (inst. known by) the three apauruseyatvat (abl.
because) not generated by people (dhak of purusa) — being vedasya (gen. of) the
Veda tat-arthasya (gen. of) it — meaning ati-indriyatvat (abl. because) super —
sensoriness 17.4 (5.42) na no yajiia-adeh (gen. of) Vedic rites — etc. svariipatah
(tasil resulting from) own nature dharmatvam state of duty vaiSistyat (ind.)
clearly (5.43) nija-$aktih inborn — power vyutpattya (inst. by means of)
scholarship, proficiency vyavacchidyate to be rejected 17.5 (5.44) yogya-
ayogyesu (loc. pl. regarding, as for) qualified — not qualified pratiti-janakatvat
(abl. through) understanding — generation — there being tat-siddhih that — proof
17.6 (5.45) nma no nityatvam constant presence vedanam (gen. of) Vedas
karyatvasruteh (abl. because) produced — being — scripture (5.46) na not
pauruseyatvam generated by people tat-kartuh their — creator purusasya (gen.
of) person abhavat (abl. because) non-existence 17.7 (5.47) mukta-amuktayoh
(loc. if) liberated — unliberated ayogyatvat (abl. because) inconsistency (5.48) na
apauruseya-tvat (abl. because) not — generated by people — being nityatvam
constancy ankura-adivat (vati like) sprout — etc. 17.8 (5.49) tesam (gen. of) them
api in fact tat-yoge (loc. in) to that — connection drsta-badha-adi-prasaktih
learned knowledge — exclusion — etc., all the rest — occurrence 17.9 (5.50) yasmin
(loc. in which case) adrste (loc.) without learned knowledge api or even krta-
buddhih made up, fixed — understanding upajayate there arises tat-pauruseyam
it — generated by people €551 nija-§akti-abhivyakteh (abl. from) inborn power —
manifestation svatah itself pramanyam authoritativeness

(The opponent:) 17.1 The connection between speech and its meaning is the
relation of saying and what is to be said, that connection which is established
by the three (the threefold proof, pramana). 17.2 Understanding of the
meaning of the Veda belongs to the learned, in the world, (though) there is no
rule that it is produced by them, because their seeing is (only) in those two
ways (understanding and saying).
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(The author:) 17.3 Because of the Veda's not being generated by people,
because of the super-sensoriness of its meaning, it is not known by means of
the three. 17.4 (The notion of) inborn power by means of Vedic scholarship is
to be rejected, because it is clear that there is no state where the dharma of
Vedic rites and all that results from one's (born) nature. 17.5 As for who is
qualified versus who is unqualified, the proof of that is through there being
the generation of understanding. 17.6 There is no constancy of the Vedas, for
there is scripture on their being produced; nor are they generated by people,
because of the non-existence of any person who could be the creator of them.
17.7 1t is like the sprout, etc., not constancy, because of its not being generated
by people, whether liberated or unliberated, because of that inconsistency.
17.8 In fact, in the connection of them (the Vedas) to that (being generated by
people) there is the occurrence of the exclusion (of Brahman) through learned
knowledge and all the rest; 17.9 or even without the learned knowledge, in
which case there arises the belief that it is generated by people (the rishis), its
authoritativeness itself coming from a manifestation of their inborn power.
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17.10 (5.52) na no asatah (gen. of) untrue khyanam saying nrérngavat (vati
like) man — horn 17.11 (5.53) na nor satah (gen. of) true badha-darsanat (abl.
because) exclusion — seeing 17.12 (5.54) na nor anirvacaniyasya (gen. of) that
which is indescribable, unsayable tat-abhavat (abl. because) it — non-existence
17.13 (5.55) na no anyatha (inst.) one way, the other way khyatih saying sva-
vacas-vyaghatat (abl. because) own — declaration — contradiction

17.14 (5.56) sat-asat-khyatih true — untrue — saying badha-abadhat (abl.
adverbial) excluded — not excluded 17.15 (5.57) pratiti-apratitibhyam (inst. with,
accompanied by) understanding — non-understanding na not sphota-atmakah
burst forth, unfurled (like a sprout), revealed, disclosed — having of the nature of
$abdah testimony, the word 17.16 (5.58) na not, nor §abda-nityatvam testimony
— constancy karyata-pratiteh (abl. because) its being an effect — understanding
17.17 (5.59) piurva-siddha-sattvasya (gen. of) previously — established — entity
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abhivyaktih manifestation, becoming evident dipena (inst. with) light, lamp,
lantern iva like ghatasya (gen. of) pot 17.18 (5.60) sat-karya-siddhantah existent
— effect — doctrine cet if ... then siddha-sadhanam established — establishing

(The opponent:) 17.10 There is no saying of what is untrue, like horns on a
man, 17.11 nor (you say), of what is true, because of seeing exclusion (in it),
17.12 nor of what cannot be described because of the non-existence of it (the
saying), 17.13 (so) there is no saying it is that other way, because of the self-
contradiction of your own declaration.

(The author:) 17.14 There is saying of true and untrue whether excluded or
not excluded. 17.15 Testimony does not have the nature of something
revealed, whether it is accompanied by understanding or non-understanding.
17.16 Nor is there constancy of testimony, because of the understanding of its
being of the nature of an effect. 17.17 It is the manifestation of a previously
established truth, like that of a pot with a lamp. 17.18 If you argue that it is
the doctrine of existent effect, then you are just establishing something that is
(already) established (i.e., you are absolutely right).

The opponent is referring to the word "exclusion" in the previous discussion. If
true statements representing learned knowledge cause exclusion, and false
statements are unfitting, then what's left? Is there justification for making any
statement? The subject of sutra 17.10 is the first way, which would be called "the
one way", and 17.11 is the anyatha, "the other way". Taken together these two
statements would seem to argue against making any assertion at all, but 17.11
itself refers to a certain assertion on the part of the author, which according to

these very rules would have to be seen as self-denying.
Chapter Eighteen

Individual Souls and Parts
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18.1 (5.61) na no advaitam non-duality atmanah (gen. of) individual soul
lingat (abl. through) characteristic, mark, sign, indicator tat-bheda-pratiteh (abl.
because) them — division, diversity — recognizing 18.2 (5.62) na nor anatmana
(inst. coming about through) not an individual soul api indeed pratyaksa-badhat
(abl. just because) perception (of it) — excluded 18.3 (5.63) na not ubhabhyam
(inst. with) both tena (inst.) by that means eva the same 18.4 (5.64) anya-
paratvam other(s) — separateness avivekanam (gen. to) non-discriminating ones
tatra there, where, in which case 18.5 (5.65) na not atma individual soul avidya
ignorance na nor ubhayam either one jagat-upadana-karapam the living world
— self-accepted, inclusive — cause nihsanga-tvat (abl. because) without
attachment, indifferent (MW) — being

18.6 (5.66) na no ekasya (gen. for) the one ananda-cit-riipa-tve (loc. in) bliss
— intelligence — form — state of dvayoh (loc. between) the two bhedat (abl.
because) difference (5.67) duhkha-nivrtteh (abl. of comparison; to) suffering —
cessation gaunah subordinate, secondary (5.68) vimukti-prasamsa liberation —
glory mandanam (gen. for) the dull ones 18.7 (5.69) na nor vyapakatvam
pervasiveness manasah (gen. of, for) mind karana-tvat (abl. because) doer —
being indriya-tvat (abl. adverbial) powers — being va or, nor 570} sakriyatvat
(abl. because) its having activity gati-Sruteh (abl.) (trans)migration — scripture
18.8 (5.71) na nirbhaga-tvam without — parts — being tat-yogat (abl. because)
them — connection ghatavat clay pots, jars — like 18.9 (5.72) prakrti-purusayoh
(loc. than) prime originator — human spirit anyat other than, different sarvam all
of that anityam non-lasting

(The opponent:) 18.1 There is no non-duality of individual soul, because we
recognize the diversity of them through (perception of) the indicator (body);
18.2 nor indeed does that (body) come about through something that is not an
individual soul, just because (direct) perception of it (another soul) is
excluded. 18.3 It (perception) is not by means of both the same (direct and
object-based, see 19.7), 18.4 where it is (only) to the non-discriminating that
there is separateness of the others (souls). 18.5 The individual soul (concept) is
not ignorance, nor is either one the self-accepted cause of the living world,
because of that (cause) being the indifferent (nature).

(The author:) 18.6 For the one, in the state of his bliss/intelligence form,
there is no glory of liberation for dull ones (souls), secondary to the cessation
of suffering, just because of your (supposed) difference between the two (the
liberated and the dull). 18.7 Nor is there for his mind a pervasiveness (in other
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souls) because of its (supposedly) having activity in accordance with the
scripture on (trans)migration, just because of its being the doer (of karma),
being (itself) that very power (of doing). 18.8 He (mahat, like the ether 7.13,
24.9) is not without parts, because there is his connection with them, like jars,
18.9 (but) all of that is non-lasting, something other than the prime originator
or the human spirit.
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18.10 (5.73) na not bhaga-labhah parts, components — obtained abhaginah
(abl. from) having no parts nir-bhagatva-$ruteh (abl. to be understood from)
without — parts — scripture 18.11 (5.74) na not ananda-abhivyaktih bliss —
showing muktih liberating nir-dharma-tvat (abl. adverbial) without — dharma —
there being

18.12 (5.75) na neither vi§esa-guna-ucchittih various — qualities — elimination
tadvat like that 18.13 (5.76) na nor viSesa-gatih particular, certain — motion
nigskriyasya (gen. of) actionless 18.14 (5.77) na nor akara-uparaga-ucchittih
outer form, bodily aspect — influence — elimination ksanikatva-adi-dosat
momentariness — etc. — fault 18.15 (5.78) na nor sarva-ucchittih everything —
elimination a-purusa-arthatva-adi-dosat (abl. because) lacking — person —
purpose — fault (5.79) evam thus S§iinyam emptiness api or even 18.16 (5.80)
saryogah conjunctions ca (with na) neither viyoga-antah disjunction — things
ending iti just mentioned de$a-adi-labhah place — etc. — acquiring api even (58
na neither (with the previous "ca") bhagi-yogah (to) a possessor — relation
bhagasya (gen. of) a part 18.17 (5.82) na not anima-adi-yogah animan,
minuteness — etc. — yoga (power) api_avasyam most certainly bhavitvat (abl. for)
real necessity tat-ucchitteh (gen. for) those — elimination itara-yogavat (vati like)
the other — yogas 18.18 (5.83) na no indra-adi-pada-yogah Indra — and the others
— status — connection api surely tadvat (indeclinable) like that, like
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(The opponent:) 18.10 That there are parts (sce 18.8) obtained from
something that has no parts is not to be understood from scripture on being
without parts. 18.11 A showing of bliss without dharma is not liberating.

(The author:) 18.12 Well, neither is /.) the elimination of various qualities
like that (bliss), 18.13 nor 2.) a certain (trans)migration (re-incarnation) of the
actionless (soul), 18.14 nor 3.) elimination of the influence of the outward
aspect (the incarnation) because of its fault of being momentary (temporary)
and the rest, 18.15 nor even thus 4.) emptiness, the elimination of all that
because of its fault of not being the purpose of a human being, and so on.
18.16 Neither are the conjunctions that end in those (four) disjunctions
("eliminations") just mentioned the relation of a part to its possessor, even
acquiring place and the others (time and circumstance 1.12-14). 18.17 There is
most certainly not any yoga of minuteness and the others (the eight so-called
supernatural powers), for the real necessity is for the elimination of those
(notions), like the other such yogas, 18.18 like that, there would surely be no
yoga of (acquiring) the status of Indra and the others. (Compare 14.18).

Chapter Nineteen
The Separate Principle
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19.1 (5.84) na not bhiita-prakrti-tvam the gross elements — material origin —
being indriyanam (gen.) sensory powers ahankarika-tva-Sruteh (abl. to be
understood from) relating to the personal identity — scripture 19.2 (5.85) na
nothing sat-pada-artha-niyamah six words — meaning — definition tat-bodhat
(abl. from, about) that (way) — comprehending muktih liberating 19.3 (5.86)
sodasa-adisu sixteen — etc. api or even evam exactly that way

19.4 (5.87) na not anu-nityata (f. her) atoms — constancy tat-karyatva-$ruteh
(abl. from) their — being produced — scripture 19.5 (5.88) na not nirbhagatvam
without parts — being karyatvat (abl. known from) produced — being 19.6 (5.89)
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na no ripa-nibandhanat (abl. from) form — (ifc) based on pratyaksa-niyamah
perception — definition 19.7 (5.90) na not parimana-catur-vidhyam assessment —
fourfold dvabhyam (inst. by means of) two tat-yogat (abl.) that — by reason of
19.8 (5.91) anityatve (loc.) no — constancy — there being api even sthirata-yogat
steadfastness — because pratyabhijiianam self-recognition samanyasya (gen. of)
tuniversal 19.9 (5.92) na no tat-apalapah it — denial tasmat for that reason

(The opponent:) 19.1 The indriyas' being the material origin (prakrti) of the
gross elements is not to be understood from the scripture on their relating to
the personal identity. 19.2 There is nothing liberating about comprehending
that way, its definition in the meaning of the six words (Vaisheshika), 19.3 or
even in the sixteen (?) and the others.

(The author:) 19.4 Well, constancy of her (prakrti's) minute parts is not to
be understood from the scripture on their being produced. 19.5 From (a
thing's) being produced it is known that it is not without parts, 19.6 (but)
there is no definition of perception that it must come from something based
(only) on that (produced) form. 19.7 For that reason, it (perception) is by both
means (direct and object-based 18.3), not just that fourfold assessment
(indicator-based 18.12-16). 19.8 Even with there being no constancy (of the
parts), there is recognition of the universal form, because of its steadfastness.
19.9 1t is for that reason that there is no denial of it.
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19.10 (5.93) na not anya-nivrtti-riipa-tvam other(s) — cessation — form — there
being bhava-pratiteh (abl. known from) existence — certainty 19.11 (5.94) na no
tattva-antaram separate principle sadr§yam resembling pratyaksa-upalabdheh
(abl. known from) (ibc) immediate — observation 19.12 (5.95) nija-$akti-
abhivyaktih inborn — power — manifestation va rather vaiSistyat (abl. resulting

from) distinguishing quality tat-upalabdheh (abl. because) such — observation

(5.96) na not samjia-sarmjii-sambandhah named — name — relation api even
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19.13 (5.97) na no sambandha-nityata (fem. her) (see 18.15) relationship —
constancy ubhaya-anityatvat (abl. because) both — lack of constancy — there
being 19.14 (5.98) na not a-jah without, other than — origination sambandhah
relationship dharmi-grahaka-mana-badhat (abl. because) having characteristics
— grasper, perceiver — evidence — exclusion 19.15 (5.99) na not samavayah
perpetual co-inherence, relation of a whole to its parts (manas to indriyas) asti (as
an indeclinable) existent pramana-abhavat 19.16 (5.100) ubhayatra either way
api indeed anyatha-siddheh (abl. because) by other means — establishing na
neither pratyaksam perception anumanam inference va or, nor 19.17 (5.101) na
no anumeyatvam inference to be made eva such kriyayah (gen. s. fem. of)
activity nedisthasya (gen. on the part of) someone standing near tat-tadvatoh
(loc. in regard to) that, such a thing — the one whose it is eva such aparoksa-
pratiteh (abl. just from) not imperceptible — certainty 19.18 (5.102) na not pafica-
bhautikam composed of five elements S$ariram body bahiinam (gen. pl.
belonging to) the many upadana-ayogat (abl. because) accepting — inconsistent

(The opponent:) 19.10 There being a form where there is cessation of the
others (the parts) is not known (just) from the certainty of its existence. 19.11
There is nothing resembling (your) separate principle (mahat) known (just)
from an immediate observation. 19.12 There is not even a relationship of the
name (""mahat") with anything to be named, because such observation must
result from there being a distinguishing quality, which is rather a
manifestation of inborn power.

(The author:) 19.13 There is no constancy (inherence) in that relationship
because of there being a lack of constancy in both (inborn power and
observation). 19.14 There is no relationship other than origination, because
there would be exclusion of the evidence of the perceiver of what has the
characteristics. 19.15 There is no inherence (of the parts), because of the
absence of the (threefold) means of proof, 19.16 because indeed the
establishing of it (inherence) is by the other (alone), which is neither
perception (see 19.5) nor inference (see 19.4) either way, (but mere testimony).
19.17 There is no such inference to be made of (karmic) activity on the part of
someone standing near, in regard to such a thing (inborn power), and the one
whose it is, (just) from the certainty that he is not imperceptible. 19.18 The
body is not composed of the five gross elements, belonging to the many,
because that is inconsistent with accepting.
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Chapter Twenty

Bodies, Perception, and Forms of Brahman
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20.1 (5.103) na not sthiillam gross iti called (quotes) mniyamah restriction,

limitation ativahikasya (gen. of) "beyond-bearing", enduring api indeed
vidyamanatvat (abl. because) existence 20.2 (5.104) na no aprapta-
prakasakatvam unfound — illumination indriyanam (gen. pl. on the part of) the
powers of sense aprapteh (abl. since) it would not be found sarva-prapteh (abl.
because) all — is found va (like "iva"; see MW) like that (The word "va" has the
same sense here as it does in "dvayoh ekatarasya va" where again the subject is
the indriyas. It means "or" in the sense of "alternatively” or "according to that
alternative”) 20.3 (5.105) na no such tejas-apasarpanat (abl. because) light —
gliding taijasam relating to light caksus seeing, the faculty (indriya) of sight, the
eye vrttitas (tasil in consequence of, through) working, functioning tat-siddheh
(abl. because) it, that — establishing 20.4 (5.106) prapta-artha-prakasa-lingat
(abl. because) found — thing — illuminating, showing — indicator, mark, sign vrtti-
siddhih functioning — proof

20.5 (5.107) bhaga-gunabhyam (abl. from) part — essential constituent tattva-
antaram principle — separate vrttih functioning, working sambandha-artham
relationship — purpose, meaning sarpati it glides iti saying 20.6 (5.108) na not
dravya-niyamah (see 20.1) the physical — restriction, limitation tat-yogat (abl.
because) them (bhaga and guna) — relation, connection 20.7 (5.109) na no desa-
bhede (loc. w/api; though) location — division api though anya-upadanata (in)
others — acceptingness asmat-adivat us and the rest — like niyamah rule 20.8
(5.110) nimitta-vyapadesat (abl. because) instrumental cause — name,
designation, representation tat-vyapade$ah that — designation 20.9 (5.111)
fismaja-andaja-jarayuja-udbhijja-samkalpika-sarsiddhikam (singular) born
of ("ja"): vapor, steam — egg — amnion — sprouting; — qualified to seek — qualified
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for perfection (see Manu Smrti I, 43-6) (The last two members of this compound
have prakirnaka han (ika) taddhita terminations, denoting worthiness or
qualification.) ca and, whereas iti thus, so na not niyamah defined

(The opponent:) 20.1 It (the body) is not limited to what we call the "gross"
one (see 11.1) because there is indeed the existence of an enduring one. 20.2
On the part of the indriyas, there is no illumination of anything not found (in
the world), for it would not be found, because everything is found like that.
20.3 There is no such relation of the eye to light, because light glides (to the
eye), for it is (only) proved through its functioning. 20.4 It is proved through
the functioning because it is the indicator that shows the object that is found.

(The author:) 20.5 The saying "it glides" (see VD 6.3) is the very meaning of
the relationship, a principle separate from the part and its essential
constituent (see VD 3.1-6). 20.6 It is not defined by the physicals (of
Vaisheshika), because of that relation to them. 20.7 Though there is a division
by location, there is no rule of acceptingness in others, like an 'us' and an
'‘everyone else'. 20.8 It is designated by that ("separate principle" (see VD
3.6)) because it is the designation of an instrumental cause, 20.9 whereas
anything (bodies) born of steam (insects, etc.), born of egg (birds, etc.), born
of amnion (mammals), sprouting (plants); or (even) one (an incarnation)
qualified for aspiring (to final liberation), or (even) one qualified for the
complete accomplishment, is not thus defined.
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20.10 (5.112) sarvesu (loc. in) all those things prthivi-upadanam earth —
accepting, taking, incorporating asadharanyat (ind.) without universality tat-
vyapade$ah (=nimitta-vyapadesa 5.110) it — designation piirvavat (vati like, as)
before 20.11 (5.113) na no, it is not the case deha-arambhakasya (gen. of, for)
body — originator prana-tvam breath — to be indriya-§aktitas (tasil through)
powers of sense — power, ability tat-siddheh (abl. by) of it — establishment (5.114)
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bhoktuh (gen. belonging to) enjoyer adhisthanat (abl. by) governance 20.12
bhoga-ayatana-nirmanam enjoyment — house — formation, construction anyatha
otherwise piuiti-bhava-prasangat (abl. because) smelly — become — would happen
20.13 (5.115) bhrtya-dvara (inst. of dvar) servant — means svami-adhisthitih (of
the) master — governing na not ekantat (ind.) on his owvn 20.14 (5.116) samadhi-
susupti-moksesu (loc. pl.) contemplation — sleep — liberation, freedom brahma-
ripa-ta brahma — form(s) — state of being 20.15 (5.117) dvayoh (loc. in) two
sabijam with seed anyatra (loc. in) the other tat-hatih it — absence

20.16 (5.118) dvayoh (loc. in) two iva as if it were trayasya (gen. of) the three,
a triad api just drstatvat (abl. known from) learned — being, having been na not tu
but dvau two 20.17 (5.119) vasanaya (inst. fem. by the instrumentality of) vasana,
imagination anartha-khyapanam meaningless — statement dosa-yoge (loc. if)
fault — association api even na not nimittasya (gen. belonging to, for)
instrumental cause pradhana-badhaka-tvam principal — excluding — to be 20.18
(5.120) ekah an individual samskarah together-putting, (mental) construct kriya-
nirvartakah action — performing na not tu but prati-kriyam counter — action
samskara-bhedah (mental) construct(s) — sets bahu-kalpana-prasakteh (abl.

coming from) many — imagined, invented — occurrence, addiction, tendency

(The opponent:) 20.10 We 'accept' earth in all those things (as their
material), (but) without the universality (of your 'accepting'), the designation
of it as (you said) before (a cause 20.8). 20.11 For the originator of the body to
be breath by establishing it through the ability of the powers of sense, because
governance (supposedly) belongs to the enjoyer, is not the case. 20.12 There is
construction of a house of enjoyment because otherwise he (the governor)
would become that smelly (earthy) thing (the gross body). 20.13 The master's
governing is through the expedient of a servant, not on his own; 20.14
contemplation, sleep, and liberation being those forms of Brahman, 20.15 with
seed in two of them, which (seed) is removed in the other.

(The author:) 20.16 (To you) it is as if it were 'in two of the three', because
of its having been learned (that way), but there are not (even) two (forms of
Brahman). 20.17 It is a meaningless statement by way of fanciful thinking.
Even if there were association (on his part) with such degradation, it is not for
an instrumental cause to be excluding the principal. 20.18 There is the
construct (samskara) of an individual performing action but there is no
counteraction, because (the notion of) sets of constructs comes (only) from the
tendency of imagining the many.
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Chapter Twenty-One

Individuals and Consequences
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21.1 (5.121) na no bahya-buddhi-niyamah of the external — intellect — rule
vrksa-gulma-lata-osadhi-vanaspati-trna-virudha-adinam (gen. pl. belonging
to) fruit trees — shrubs — vines — herbs, annuals — forest trees — grasses — creepers,
etc. api of course bhoktr-bhoga-ayatanatvam enjoyer — enjoyment — being the
house piirvavat (vati as) before 21.2 (5.122) smrteh (abl. known from) the law
books, "institutes" ca and 21.3 (5.123) na not deha-matratah (tasil resulting
from) bodies — alone karma-adhikaritvam karman — competency vaiSistya-
Sruteh (abl. for) endowment with distinguishing quality — scripture 21.4 (5.124)
tridha threefold trayanam (gen. pl. of) three vyavastha respective allotment
karma-deha-upabhoga-deha-ubhaya-dehah (plural) karma — body — experience
—body — both — body

21.5 (5.125) na it is not the case kificid api (see MW under "ka") one or
another of these anusayinah (gen. belonging to) an anu$ayin, a person "after-
lying", sustaining the consequences of previous acts 21.6 (5.126) na no buddhi-
adi-nityatvam intellect — etc. — constancy asraya-viSese (loc. in) site — particular
api indeed vahnivat (vati like, just as with) fire 21.7 (5.127) asraya-asiddheh
(abl. because) sites — no establishing ca indeed 21.8 (5.128) yoga-siddhayah
things which establish a connection api however ausadha-adi-siddhivat (vati
like) herbs and the rest na not apalapaniyah (plural) suitable to be denied 21.9
(5.129) na no bhiita-caitanyam elemental (forms) — consciousness pratyeka-
adrsteh (abl. inferred from) individuals one by one — seeing sarmhatye (loc. in)
thrown together api certainly ca and (with na, "also not") sarmhatye api ca
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(The opponent:) 21.1 Of course, there is no rule that there is intellect
belonging to the external (forms) of the fruit trees, shrubs, vines, annuals,
forest trees, grasses, creepers, etc., their being the house of the enjoyer's
enjoyment as (it was said) before (see 20.12), 21.2 and as it is known from the
law texts (smrti), 21.3 (but) competency for karma comes not from the bodies
alone, for there is scripture on (their) being endowed with a distinguishing
quality. 21.4 Of the three (forms of Brahman), the respective allotment (of
such a quality) is threefold: the body for karma, the body for experience, and
the body for both.

(The author:) 21.5 It is not the case that one or another of these must belong
to someone sustaining consequences. 21.6 Just as with fire (and the other
gross elements), there is indeed no constancy of intellect and the rest in any
such particular site (see 21.4), 21.7 because indeed there is no establishing that
there are sites (of intellect). 21.8 Instances of establishing by connection
(yoga), however, like so establishing the herbs and the others (animals and
people), need not be denied, 21.9 (but) there is no consciousness in those
elemental forms to be inferred from seeing the individuals one by one, and
certainly not in what is thrown together (from elements) (see 11.13).
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21.10 (6.1) asti it exists atma individual soul na-asti-tva-sadhana-abhavat
(abl. because) non-existent — being — means of progress — absence 21.11 (6.2)
deha-adi-vyatiriktah body — etc. — separated asau that vaicitryat (abl. because)
diversity 21.12 (6.3) sasthi-vyapadesat (abl. because) sixth — referring to api and
21.13 (6.4) na not §ila-putra-vat (vati like) the small stone, the pestle dharmi-
grahaka-mana-badhat (abl. just because) characterized by, having a particular
attribute — perceiver, subject — evidence — exclusion
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21.14 (6.5) atyanta-duhkha-nivrttya (inst. through) complete — suffering —
cessation Krta-krtya-ta done — to be done — that which is 21.15 (6.6) yatha as it is
duhkhat (abl. from) suffering klesah affliction purusasya (gen. of) person na not
tatha so much sukhat (abl. because of) happiness abhilasah desire 21.16 (6.7)
kutra somewhere api kah someone api indeed sukhi a happy person iti said to be
(quotes) 21.17 (6.8) tat api actually duhkha-§abalam suffering — mixed in iti
saying duhkha-pakse (loc. on) suffering — side niksipante they put it down
vivecakah the wise 21.18 (6.9) sukha-labha-a-bhavat (abl. known from)
happiness — finding — non-occurrence a-purusa-artha-tvam not a person's
purpose iti said cet if na not so dvaividhyat (abl. because) twofoldness

(The opponent:) 21.10 The individual soul must exist, because there would
be the absence of any means of (spiritual) progress in its being non-existent.
21.11 It is separate from the body and the rest because of the diversity of (all)
that 21.12 and because that is referred to by the sixth (genitive) case ("my
body"), 21.13 (but) it is not like the case of a pestle just because of exclusion of
the evidence of the perceiver of what has the characteristics (see 19.14).

(The author:) 21.14 What is to be done (spiritual progress 21.10) is done
through the ultimate cessation of suffering. 21.15 A person's desire (for it) is
not so much because of the happiness as it is the affliction by suffering. 21.16
There is (always) someone somewhere who is said to be "happy", 21.17 (but)
the wise put it on the suffering side, saying it is actually mixed in along with
the suffering (also see VD Chapters Six and Nine). 21.18 If you say that it is
known from the absence of finding happiness that it (cessation of suffering) is
not the purpose of a human being, it is not so, because of that twofoldness.

Chapter Twenty-Two
Dispelling the Bondage
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22.1 (6.10) nir-guna-tvam qualitiless — state atmanah (gen. of) individual soul
a-sanga-tva-adi-Sruteh (abl. because) unattached-being — etc. — scripture

22.2 (6.11) para-dharmatve (loc. as) in other(s) — duty — being api yet tat-
siddhih that — establishing avivekat (abl. coming from) non-distinguishing 22.3
(6.12) anadih (see "an-adau" 8.3) without beginning, preexisting avivekah non-
discriminating anyatha otherwise dosa-dvaya-prasakteh (abl. because) fault(s) —
two — stuck with 22.4 (6.13) na no nityah (masc.) an eternal one syat it may be,
perhaps, possible atmavat (vatup having) individual soul(s) anytha otherwise
anucchittih no dispelling 22.5 (6.14) prati-niyata-karana-nasya-tvam counter-
checked — cause — destroyed — being asya (gen. of) this dhvantavat (vati like)
darkness (6-35) atra in this case api rather prati-niyamah counter-checking
anvaya-vyatirekat (abl. by) affirming — negating 22.6 (6.16) prakara-antara-
asambhavat (abl. because of) way — other — impossibility avivekah non-
distinguishing eva just, nothing more than bandhah bondage 22.7 (6.17) na no
muktasya (gen. on the part of, for) liberated punar-bandha-yogah further —
bondage — connection api (strengthening sense) at all an-avrtti-Sruteh (abl. for)
non — recurrence — scripture 22.8 (6.18) a-purusa-artha-tvam lacking — soul — for
the sake of — that which is anyatha otherwise (619} aviSesa-apattih no difference
— implication ubhayoh (loc. between) the two 22.9 (6.20) muktih liberation
antaraya-dhvasteh (abl. coming from) obstacle — destruction na parah none else

(The opponent:) 22.1 There is a qualitiless state of the individual soul, for
there is scripture on its being unattached and the rest.

(The author:) 22.2 Yet, establishing that (being unattached) as being the
dharma of others, comes from non-distinguishing, 22.3 (and) the preexisting
(8.3), non-distinguishing, because otherwise there is being stuck with the two
faults (8.2 and 8.3). 22.4 There is no possibility of an eternal being (Brahman)
having individual souls. Otherwise there is no dispelling, 22.5 which in this
case is rather a counter-checking, by affirming and by negating of this (non-
distinguishing), being what is destroyed by the cause being counter-checked,
like darkness. 22.6 Bondage is nothing more than non-distinguishing, because
of the impossibility of any other way. 22.7 For the liberated one there is no
further connection with bondage at all, for there is scripture on non-
recurrence. 22.8 Otherwise it is lacking what is for the sake of the soul, the
implication (being) that there is no difference between the two (states). 22.9
Liberation comes from destruction of the obstacle, nothing else.
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22.10 (6.21) tatra (loc. there) api indeed avirodhah no disagreement (6.22)
adhikari-trai-vidhyat (abl. because) competent, qualified — threefold — division

na no such niyamah definition

22.11 (6.23) dardhya-artham solidity — means uttaresam (gen. of) subsequent
22.12 (6.24) sthira-sukham motionless — contentment asanam sitting iti called
na not niyamah definition (6.25) dhyanam meditation nir-visayam without —
sphere manah mind 22.13 (6.26) ubhayatha either way api indeed aviSesah non-
difference cet if na no evam so uparaga-nirodhat (abl. through) coloring —
containment viSesah difference 22.14 (6.27) nihsange (loc. when) non-attachment
api even uparagah coloring avivekat (abl. through) non-discriminating (6.28)
japa-sphatikayoh (loc. in the case of) China rose — crystal iva like na no
uparagah coloring kim tu but rather only abhimanah imagining 22.15 (3.29)
bhavana a mental notion upacayat (abl. through) accumulation Suddhasya (gen.
belonging to) the pure sarvam all of it prakrtivat (vati appearing as) nature 22.16
(3.30) raga-upahatih interest — breaking apart dhyanam meditation 22.17 (3.31)
vrtti-nirodhat (abl. through) functioning — containment tat-siddhih it —
accomplishing 22.18 (3.32) dharana-asana-sva-karmana (inst. by means of)
maintaining — sitting — self — duty tat-siddhih that — accomplishment (3.33)
nirodhah containment chardi-vidharanabhyam (inst. including) outflowing —
holding apart (3.34) sthira-sukham motionless — contentment asanam sitting

(The opponent:) 22.10 Indeed, there is no disagreement there, (but) there is
no such (22.5) definition of it, for there is (instead) the threefold division

regarding who is qualified (to seek liberation) (see 20.14, 21.4).
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(The author:) 22.11 That refers to the solidity of what is subsequent. 22.12
Mind without the sphere (see "contemplation" 20.14) is "meditation", the
motionless contentment (compare with "sleep" 20.14) is "posture", not that
(your 22.10) definition. 22.13 Indeed, if you think there is no difference either
way, ... well, no, there is a difference, through containment of coloring, 22.14
but rather not coloring, only imagining, like a China rose and a crystal,
coloring by non-discriminating, even when there is non-attachment (see
"liberation" 20.14). 22.15 It is (merely) a mental notion that it comes from
accumulation, all of it belonging to a pure one (Brahman), (appearing) as
nature. 22.16 Meditation is the breaking apart of such coloring. 22.17 The
accomplishment of it is through containment of the ways (YD 1.1), 22.18
which containment includes (both) the outflowing and the holding apart (YD
6.15-18), the achievement of it by means of a self-imposed karma of sitting
and maintaining, that posture being the motionless contentment (not sleep).

Motionless contentment undefined by action is the subtle body without its
functioning of exertion. It is the body for karma without solidity. Mind without the
sphere of experienced objects, or without being "defined" by its functioning of
colored perception, represents the body for experience, without solidity. Both
subtle body and mind have an uncolored state. "Either way" means mind with or
without the sphere, and body with or without activity. In the living liberated person
there is a tinge even in the midst of non-attachment and this represents the body
for both, without solidity.

Sutra 22.18 confirms the definition of nirodha (containment; see YD 1.1) as a
dual state that includes both outflowing and holding as described in YD 6.4-18, not
as a state of exclusion or cessation.

Chapter Twenty-Three

The Opponent's Summation
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23.1 (3.35) sva-karma one's karma sva-asrama-vihita-karma-anusthanam
one's — stage in life — determined — course of action — undertaking (3.36)
vairagyat (abl. through) dispassion abhyasat (abl. through) discipline ca and
[(6.29) dhyana-dharana-abhyasa-vairagya-adibhih (inst. pl. by means of)
meditation — holding — discipline — dispassion — etc. tat-nirodhah it — restraint,
control The restraint of it is by means of meditation, holding, discipline,
dispassion, etc.] (I do not consider this sutra to be authentic. It recites a list of the
Yoga terms found nearby and it occurs at the juncture where 3.29-36 had been
mistakenly displaced; it disrupts the logical flow of the surrounding material,
whether it is placed before 3.29, or placed here, where it is not consistent with the
tone or the thesis of the opponent.) (6.30) laya-viksepayoh (gen. of) lethargy —
restlessness vyavrttya (inst. by) turning away iti according to acaryah teachers
23.2 (6.31) na not sthana-niyamah station — defining citta-prasadat (abl. by)
thoughts — settled, settling (6.32) prakrteh (gen. belonging to) nature adya-
upadanata (fem.) primary — inclusiveness anyesam (gen. of) the others karya-
tva-Sruteh (abl. known from) products — being — scripture 23.3 (6.33) nityatve
(loc. w/api even though) constancy api na no atmanah (gen. belonging to) the
individual yogyatva-abhavat (abl. because) qualification — doesn't exist, no such
thing 23.4 (6.34) Sruti-virodhat (abl. because) scripture — misinterpretation na no
kutarka-apasadasya (gen. in (belonging to)) bad reasoning, faulty speculation,
nonsense — outcast, unorthodox (metaphorically, an offspring of one of the six
kinds of unfit marriage) atma-labhah individual soul — found 23.5 (6.35)
paramparye (loc. if) series api even pradhana-anuvrttih following, subsequent
to anuvat (vati as) atomic (6.36) sarvatra-karya-darsanat (abl. known by)
everywhere — effect, product — seeing vibhutvam omnipresence 23.6 (6.37) gati-
yoge (loc. in) motion, migration — connection api even adya-karana-ta-ahanih
primary — cause — being — no rejecting (I am following Pandit Shriram Sharma in
writing ahanih instead of hanih.) anuvat (vati appearing as) atomic 23.7 (6.38)
prasiddha-adhikyam well-known, celebrated — superiority pradhanasya (gen.
for) principal na not niyamah restriction 23.8 (6.39) sattva-adinam (gen.
belonging to) sattva — and the others a-tat-dharma-tvam no — of — that — role —
being tat-riipatvat (abl. because of) that — the (very) form — their being
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23.9 (6.40) anupabhoge (loc. though) no — enjoying api even pum-artha-
srstih men — for the sake of — creation pradhanasya (gen. on the part of) principal
ustra-kurhkuma-vahanavat (vati like) oxcart — saffron — carrying

(The opponent:) 23.1 According to (us) teachers, one's karma (22.18) is
through the turning away of lethargy and restlessness by dispassion and by
discipline, undertaking a course of action (karma) determined by one's stage
in life. 23.2 Primary inclusiveness belongs to nature, for there is scripture on
the others' being her products, not the defining of their stations through
settling of thoughts. 23.3 Even though there is constancy (for nature), it does
not belong to an individual soul, because he has no such qualification. 23.4
Because of (your) misinterpretation of scripture, no individual soul is even
found in this unorthodox nonsense. 23.5 By seeing the produced everywhere,
its omnipresence as the atomic is known, even if it is as a series, (but)
subsequent to the principal (nature). 23.6 Even in connection with
(trans)migration, there is no rejecting of it (nature) being the primary cause,
as the atomic. 23.7 For the principal, there is superiority to the well-known
(gunas of Vaisheshika (see Sinha, The Samkhya Philosophy 1915. p.541)), not
restriction to them. 23.8 Being the dharma of that (principal) does not belong
to sattva and the others because of their being the very form of that.

(The author:) 23.9 Creation for the sake of men, on the part of a principal,
even though there is no enjoying, is like carrying saffron in an ox-cart (see
12.18).
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23.10 (6.41) karma-vaicitryat (abl. from) karman — diversity srsti-vaicitryam
creation — diversity 23.11 (6.42) samya-vaisamyabhyam (abl. dual; known from)
smoothness — roughness karya-dvayam effect — twofold, two kinds of 23.12
(6.43) vimukta-bodhat (abl. from, for) released — consciousness na no srstih
creating pradhanasya (gen. on the part of) principal lokavat (vati like) world
23.13 (6.44) na no anya-upasarpane (loc. when) others — approach api even
mukta-upabhogah liberated — experience nimitta-abhavat (abl. because)
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instrumental cause — absence 23.14 (6.45) purusa-bahutvam souls — multiplicity
vyavasthatah (tasil from) allotment 23.15 (6.46) upadhih representation (see
2.15) cet if (you say) tat-siddhau (loc. in) that — establishing punar again, still
dvaitam duality 23.16 (6.47) dvabhyam (inst. with) two api indeed pramana-
virodhah proof — inconsistency 23.17 (6.48) dvabhyam (inst. dual; with) the two
api indeed avirodhat (abl. because) no disagreement na no piirvam former
uttaram latter ca and sadhaka-abhavat (abl. because) progress — absence

23.18 (6.49) prakasatas (tasil through) light tat-siddhau (loc. in) it —
accomplished karma-kartr-virodhah karman — performer — disagreement

(The opponent:) 23.10 The diversity of creation comes from the diversity of
karma, 23.11 whose two kinds of effect are known from smoothness and
roughness (in life), 23.12 (but) for the consciousness of the released there is no
creating on the part of the principal, (appearing) as the world. 23.13 Even
when there is (her) approach in others, there is no enjoyment (see 22.18) for
the liberated because of the absence of that instrumental cause (desire,
karma). 23.14 Multiplicity of souls is known from the allotment of life
circumstances. 23.15 Even if you say it is a (mere) representation (see 7.13-
14), in establishing that, there is still duality. 23.16 Indeed with those two
(representations and mahat), there is inconsistency with the standard of
proof, 23.17 because indeed with those two, because of the absence of
(karmic) progress (see 1.8, 21.10), there can be no disagreement that they are
not the former and the latter (effect and cause see Chapter Two).

(The author:) 23.18 In accomplishing that (progress) through the light,
there is disagreement with (the doctrine of) karma and the performer.

Chapter Twenty-Four

A Review of the Two Views
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24.1 (6.50) jada-vyavrttah dullness — rid jadam the dull prakasayati he
enlightens cit-riipah intellingence — paragon 24.2 (6.51) na no $ruti-virodhah
scripture — disagreeing raginam (gen.) impassioned ones vairagyaya (dat. for the
sake) dispassion tat-siddheh it — establishment 24.3 (6.52) jagat-satyatvam
world — reality adusta-karapa-janya-tvat (abl. known through) innocence —
cause — arising — state badhaka-abhavat (abl. through) excluding — absence 24.4
(6.53) prakara-antara-asambhavat (abl. from) ways — other — impossibility sat-
utpattih true — emergence 24.5 (6.54) aharhkarah personal identity karta
performer na not purusah person (6.55) cit-avasana intelligence — stopping point
bhuktih enjoyment tat-karma-arjitatvat (abl. coming from) its — (through)
karman — earned — being 24.6 (6.56) candra-adi-loke (loc. in) moon — etc. — world
api even avrttih return nimitta-sat-bhavat (abl. resulting from) instrumental
cause — true — presence 24.7 (6.57) lokasya (gen. of) the world na not upadesat
(abl. by) instruction, lesson siddhih establishment piirvavat (vati as) before 24.8
(6.58) param-paryena (inst. through) series tat-siddhau (loc. while) that —
establishment vimukti-Srutih release — scripture 24.9 (6.59) gati-Sruteh (abl.
known from) migration — scripture ca and vyapakatve (loc. where) pervasiveness
api even upadhi-yogat (abl. because) representation — connection bhoga-desa-
kala-labhah experience — place — time — acquiring vyomavat (vati like) sky, space

(The opponent:) 24.1 One who enlightens (referring to "light" 23.18) the dull
is someone who has rid himself of dullness, a paragon of intelligence (a
teacher). 24.2 There is no disagreeing with scripture, because the
establishment of it is for the dispassion of those impassioned ones.

(The author:) 24.3 The true reality of the world is known through the state
arising from innocence of the cause (of bondage) through the absence of its
excluding (Brahman). 24.4 The emergence of the true (way) arises from the
impossibility of the other ways.

(The opponent:) 24.5 The stopping point of intelligence is enjoyment, which
comes from being earned through karma, the performer (being) the personal
identity, not the human spirit. 24.6 His returning, even in the world of the
moon, etc. (Chandogya Upanishad V) results from the presence of the true
instrumental cause (karma).

(The author:) 24.7 There is no establishment of such a world by that lesson,
as (it was said) before. 24.8 That is scripture about release (even) while there
is establishment of that (world) through the series. 24.9 And from that
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scripture on migration it is known that even while there is pervasiveness,
because of his (mahat's) connection (yoga) with the representation, there is
the acquisition of time, place, and experience, (but) Ae is like space (the ether).
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24.10 (6.60) anadhisthitasya (gen. on the part of) ungoverned, non-

superintended piti-bhava-prasangat smelly — existence — stuck with na tat-
siddhih that — establishing 24.11 (6.61) adrsta-dvara (inst. through) unseen,
unknown — instrumentality cet if you think asambaddhasya (gen. belonging to)
unrelated tat-asambhavat (abl. arising from) their — impossible condition jala-
adivat (vati like) water — etc. ankure (loc. in the case of, concerning, with) sprout
(6.62) nirgunatvat (abl. coming from) without — essential constituents — state tat-
asambhavat (abl. arising from) their — impossible condition ahankara-dharmah
personal identities — dharmas hi for ete these, all these 24.12 (6.63) viSistasya
(gen. possessed of) distinction jiva-tvam living person — being anvaya-vyatirekat
(abl. through) affirirmation — negation 24.13 (6.64) aharhkara-kartr-adhina
personal identity — (as) performer — dependent on karya-siddhih effect(s)
accomplishing na not 1§vara-adhina supreme governor — dependent pramana-
abhavat proof — non-existence, absence 24.14 (6.65) adrsta-udbhitivat (vatup
having) unseen — coming forth samana-tvam same — to be (6.66) mahatah (gen.
belonging to) mahat, the comprehensive one anyat (declined like tat) the other
thing 24.15 (6.67) karma-nimittah karman — instrumental cause prakrteh (gen.
belonging to) nature sva-svami-bhavah own — master, owner — relation api indeed
anadih beginningless, preexisting bija-ankuravat (vati like) seed — sprout 24.16
(6.68) aviveka-nimittah non-discriminating — as instrumental cause va the
alternative paiicasikhah 24.17 (6.69) linga-$arira-nimittaka indicator — body —
instrumental cause iti according to sanmandana-acaryah Sanandana — teacher
24.18 (6.70) yadva — tadva one way or the other tat-ucchittih of it — cutting
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loose, breaking free purusa-arthah person — desire, benefit, interest, purpose, aim
tat-ucchittih purusa-arthah

(The opponent:) 24.10 That (yoga) is not accomplished on the part of
something ungoverned (by an external governor 20.12), because of being stuck
with the existence of the smelly (body).

(The author:) 24.11 If you think it is (accomplished) through the
instrumentality of some unknown (governor (see 2.5)), then it would be like
water, etc. with a sprout, for there would be all these dharmas of personal
identities arising from the impossible condition of their coming from a state
without the gunas, arising from the impossible condition of their belonging to
something unrelated. 24.12 Being a living person possessed of distinguishing,
must be through the affirmation and negation.

(The opponent:) 24.13 The accomplishing of effects is dependent on the
personal identities (aharmkara) as performers (of karma), not dependent on
(your) supreme governor, because of the absence of proof.

(The author:) 24.14 It is the other. It belongs to mahat to be that same
(accomplisher of effects), having his manifestation arise from the unknown
(potential).

(The opponent:) 24.15 The own/owner relation belongs indeed to nature,
karma (being) the instrumental cause. That is what is beginningless like the
seed and sprout.

(The author:) 24.16 It is the alternative of non-distinguishing as the
instrumental cause, according to Paiicasikha (the author). 24.17 It is the
indicator-body as the instrumental cause, according to the teacher Sanandana
(the opponent). 24.18 One way or the other, breaking free of it is the purpose of
a human being.

End of the Sankhya Darshana



